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* WMA Nan is: aſt PO Fre bie 
kind whocuſerh to greareſt Ad van- 
vantage thoſe diſtinguiſhable Pro- 

-  pefties and Excellencies wherein Ho | 
differs from other Animals. ; 
„ i is the | diſtinguiſhing/ Excellency, Dig- | 
nity, and Beauty of Mankind: Whoſoever by 
ante or otherwiſe; hinders a Man from uſing. 
his Reaſon,  diſhonours him, and degenerates him 
to ſomething of ſeis worth than he is. 
There is no other Uſe of Reaſon, but to judge 
of Good and Bad, Juſtice and Injuſtice, Wiſdom 
and Folly, and the like, that a Man may thereby 
ain, Knowledge-ro diſtinguiſh Truth from Be- 
or, and-ro r ey RON 50 07s 2 


I nee 
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Reaſon cannot be hinder'd from doing irs OF 
- fice, without Violence, or Artifice is: Sd in bring 
ing Objects to the Senſes or Ap prehenſion: : It 
dothꝭ not alter any thing, as they are introduced to 
the Senſes or Apprehenfion, 1 doth de- 
termine. 
Tis an Abſirdiry i in Speech to fay a Man be- 
lieves any thing that's NY: ro his Reaſon or 
"ens. = 
I a berſon ho bath der to inflict Puniſh- 
4 mes ardirrarily, ſtould perfwade you, that a cer 
black Subſtance'is both ſoft and Inde | 
he may raiſe Amuſements, and talk of having pe- 
culiar Faculties of Seeing, which others have not; 
and that the Rays of err e do fall in ſuch : a 
manner hat it .nin{t.neceſſari] 

If you fear bis Peter, "or We lch 4 N e- 
rence for him, chat you will not, or durſt nor, 
cCoutradict him; Your: may. pterend to ſuſpect 4 
fauloin your Senſes, and ſo be tacitly ſubmiſſive; 
you may acquieſce, and not diſpute or oppoſe it: 
But iſalongasyougan ſee or touch it, your Judg- 
ment doth tell yours both hard and black; and 
tis either a; Cowardly: 6r Political Lye, to allow 

N the contrary. „ „ Pet „ „Vin 
he- Was of: Man. u as infallibly. Trans 
of Wiſdom and Folly, Juſtice: aud Injuſtice, and 
the like, as of Colours ; and any diſputable Pro- 


poſizion, Religious, e „Jar, Polixical, mah! be 
1 


dbu brought to the Judgment, and try d. 
There was a good Monarch of a. People likes 
biang part of Africa, under the Torrid None, who: 
in à long Reign over them, and by a multitude 
of his Accions, bad done nothing but what was 
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Humane Judgment. 3 
the Effect of · Miſdom and juſtice; he at length 
left chem, and travel'd into this Northern Cli- 
mate, from whence a Perſon (after remaining 
with him one Winter) went into his own Coun- 
try, and produc'd Inſtruments, pretending them 
to be under their King's Hand, conſtituting him 
their Deputy-Governour; and amongſt other 
things which he prerended their King had en- 
join d them, he expreſly commands them to be- 
lieve, on pain of Death, that che Waters in the 
Rivers were ſo harden'd by Cold, that Men and 
Horſes walk d on them. Now this being re- 
pugnant to every thing that their Senſes is con- 
verſant with, makes it impoſſible for them to 
have any ſuch Conception, that fo thin, ductile, 
and fluid an Element can by Cold be harden'd 
8. 5 oF NECES 
Notwithſtanding that, he preyail'd with ſome 
by Intereſt, and terrified others; yer the Wiſeſt 
among them did, on mature Conſultation, diſco- 
5 ver him, by this means, to be an Impoſtor, and 
1 expell'd him as ſuch; and this not only for their 
" own Safety, but in Defence of their King's Ho- 
I nour, which was much leſſen'd and ſlander'd: 
It is accuſing him of groſs Folly and Injuſtice, to 
expect they ſhould believe what he before knew 
they had no Faculties of apprehending: If it 
had been in his Power to have procur'd them 
thoſe Faculties, and did not, tis ſtill worſe. 


4 But for a Prince to make Alterations in his 

ao Laws, on purpoſe to inflict dreadful Puniſiments 

de for nor believing what is impoſſible to be belie- 
as ed, is the higheſt Folly and Barbariry. _ 


Nothing but Wickednefs and Diſorder can be 
the Effect of ſuch Impoſitions ; thoſe who pre- 
tend to believe it, are guilty of Hypocriſie and 
Lving, and have a juſtifiable Excule for uſing 
the like Deceit and Barbarity with their Fellow- 
Subjects. Thoſe who haye the Courage to re- 
fuſe ir, fall into Rebellion and Deftruction : Nor 
can a Prince have any Advantage, but muſt ne- 
ceſſarily know he hath loſt rhe Eſteem and Ve- 
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neration they had for him, and that every one 


looks on him as a Fool and a Monſter. 

No Man ever pretends to deny the Cenſure 
which Reaſon makes in this Caſe; but they go 
about, by Circumlocution and Sophiſtry, pre- 
rending to prove, that by the Laws of his Coun- 
try, 'tis in bis Power to lay whar Commands he 
pleaſes, and to puniſh them for nor obeying: 
Which amounts only to thus much, that it is in 


his Power to be juſt and merciful, or unjuſt and 


barbarous; and he chuſeth the latte. 
Nor is there any Excuſe, or other Defence, for 
the Folly, bar a peremptory Aſſertion, that you 
muſt not, and My not queſtion it. wang Hoge 
© There is in this Caſe a great Confuſian and A- 
muſement, rais*d, under the. Sanction of a Ve. 
erable Name, which if it takes, an Authority is 
ſubſtituted in the room of Reaſon, over thoſe 
who are too idle, or too fearful, to examine it; 


which tends to nothing but the uſurping a tyranni 


cal Dominion over the Minds of Men; and when 

once they are blindfolde they may be enſlav'd 

and led about at the Pleaſure of the Impoſtor. 
Whoſoever therefore prerends to have a Com- 


miſſion from a Prince that is indiſputably Wile 


and 
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Humane Judgment. «. 
and Juſt, and nevertheleſs affirms, that the Com- 
miſſion directs him to lay Fooliſh and Unjuſt 
Commands, and to require unneceſſary and vex- 


atious Obedience, oughr to be reliſted as an Im- 


poſtor, for impoſing on the People, and abuſing 


their Prince's Virtues. 


The Impoſer in the firſt Caſe doth not go a- | 


bout to tell you, that you do not know the thing 


to be hard and black, but will have you believe 
he knows it ro be white and ſoft, and you muſt 
take it on his Word. Neither doth the Impoſtor 
in the laſt Caſe ſay it is not Fooliſh and Unjuſt, 
bur he tells you, you muſt regard his Authority, 


and not uſe your Reaſon. 
'Tis therefore an indiſputable and univerſal | 
Truth, that Humane Reaſon is a competent 
Judge of Wiſdom and Folly, Juſtice and In- 
juſtice, Good and Bad, and the like. 


82. Tenthouſand different Men may pretend 

to Sacred Authorities with as many differing 
Preceprs for Religion and Manners, reduc'd to 
regular Schemes; if they are not to be examin'd 
bur by themſelves, and their own Rules, they 
muſt of Conſequence be every one good, tho 
never ſo repugnant to each other, or to common 


SOL le om | SN 
There is no Authority but what hath ſome o- 
thers that are repugnant to it, and condemn it; 
from whence it comes to paſs, that there is ſcarce 
a ſingle Perſon in the World, but believes the 
generality of Mankind are ſtill, and have. been, 


1mpos'd on by falſe Authorities. 
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True Authorities are liable ro Additions and 
| Alterations, and if they have no Alterations, are 
nevertheleſs liable to the Cenſure of evil Fer- 
ſons, who may affirm it, tho' falſly. 

No Authority muſt be allow d implicitly, 
before ir be try'd, whether it be good or bad: 
There is no Poſſibility of trying one Authority 
by another. 

A Mahometan will no more have his Alcoran 
try'd by the Bible, than a Chriftian will have 
his Bible try'd by the Alcoran. You muſt firſt 
| ſhew him ſome Defects in his contrary to Rea- 
ſon, and prove yours to be agreeable ro Reaſon, 
before you can expect he will hear yon name 
it with Patience. 

If Reaſon is not ro examine all Authorities, 
every pretended Authority in the World is good 
to the Perſons pretending to be lieve them, and 
they are in the right, and do no more than their 
Duty in defending them. 

Which makes ſuch a ridiculous and abſurd 
_ Concluſion, as is hardly to be expreſs'd in intelli- 
gible terms (viz.) chat every Man muſt believe 
his Antagoniſt in the right, though at the ſame 
time he believes he merits che greateſt Puniſh- 
ments for being in the wrong 
The way to avoid theſe Ubſurdities and to 
diſcover and defend the Truth, is to adhere to 
Reaſon, as not only a competent and infallible 
Judge, but the only Teſt ro which all Autho- 
riries muſt ſubmit to be try d, before they can 
be known to be good or bad. 5 
This Judgment of Man is an Fehler Ba ; 
culty, acted upon by Objects and Determints, 
who ay Confenppf the Will; like a Mirror, 


ca which 
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which gives a true Image of every thing that! 
can be brought to it; and according to the Cer- 
tainty or Uncertainty of the Bvidence, or the 
Plainneſs or Obſcurity of any Matter, the hy | 
ment determines it to be more or leſs dou thul, 
or true or falſe. 27,9198 

One Man may —ů to an Ae on leſs 
Certainty than another thinks fit to do; but 
this is no Effect of the difference in judging the 
Thing, bur an Act of the Will; he hath more” 
Courage than the other, and hath a Mind to 
run a greater Hazard; to which Caſe is appli- 
cable a common, but very proper Cenſure, that 
whoſoe ver runs great Hazards, proceeds raſhly, 
without conſulting bis judgment. 15 55 
No Man can determine what Colour 4 
Thing is of that he ſees only at ſuch a diſtance 
where Colours cannot be diſtinguiſh'd : If there 
is not therefore ſufficient Certainty, or ſome 
Matter of Fact, to demonſtrate Something clear- 
ly to the Apprehenſion, there is no Authority or 
Power can force the Judgment to determine 
whether it be good or bad, Ge. 

All Aubordich and Means whatſoever to forces 
or perſwade the Belief are vain, uſeleſs, and un- 
neceflary : For if the Matter is brought ro ro view, 
a True Judgment 3 1s are | 


8 1 If a Mos views, and exathines into ke 
State, Diſpoſition, and Original of the Univerſe, 
which way ſoever he turns himſelf, he ſees an 
infinite variety of Things compos'd put] into 
very regular Order: A congruous and diſtribu- 
tive Jute is ſeen in che n and Com- 


2 poſition | 
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Poſition of every ſingle Thing, and in the Di- 
ſpoſition of it in relation to the whole. 

Now, ſeeing here are ſo many certain Matters 
of Fact done regularly, wiſely, and juftly, cis 

| impoffible for us ro wy conceiving, but that 
there was ſome Power, Force, or Cauſe doing 
k _—_ Things which was wiſe, juſt, and regu- 
The relations which theſe Productions have 
one to another makes an Unity in the whole, 
and demonſtrates, that there was not to each 
. a ſeveral Cauſe, but one general Cauſe to the 
Whole Univerſe. To this we add the compara- 
| tive: Knowledge of ſuch Faculties which the 
Mind of Man is compos'd of; and from thence 
we conclude, that ſome one ſuch-like Mind or 
Being 1 is the Agent of theſe Facts. 

From hence we: proceed to try if we can make 
any farther Diſcovery of whar this Agent is, 
by inſpecting into more of his Works: And the 
farther we trace him, the more VMiſdom and 
Perfection do we find in him; till ar laſt we 
diſcover ſuch a vaſt Immenſity of Viſdom, 
Knowledge, and Power, that we find it to be infi- 
nire and "ncomprehenlible z ro Which the Reaſon 
of Mankind, tho“ *ris of the ſame kind, and 
ſerves to make this Diſcovery, yer ir bears no 

more proportion with it than one fi ngle Point 
doth to the whole Univerſe. 

Jo chis Great Being, Mind, or Author of | 

i all Things, we. generally give the Name of 
G E 
Tha ps and Fancy only of cher oy 
ing no Author of Nature (or whatever other 
ef! TW LA . Name 
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Name Men pleaſe to call it) makes ſuch a diſ- 


cording Jarring in the Underſtanding, as produ- 
ces nothing but Abſutdiries, is very unpleaſant- 
unſatisfactory, unuſeful to Knowledge, and no 
way deſirable; nor can have any room in the 
Mind of Man, till by ſome Artifice his Natural 
Reaſen is defacd. 
There is no ſuch thing as diſcovering any Se- 
crets of Nature, as practiſing Natural Philoſophy, 
or rin ar the Knowledge of any thing that 
doth not fall accidentally in our way, without 
tracing the Foorſteps of Nature; which Foot- 
ſteps. of Nature ate a prolifick Invention and 
Action, Perfection, Wiſdom, and Fuſtice. That 
is to ay, Nature is an Inventor and Actor that 
hath Wiſdom and Juſtice. Now. there is no 
Conception of any ſuch Thing in the Mind of 
Man, but by forming to our ſelves an Idea of a 
Mind or Spirit. 1 
Therefore whoever talks thus of Nature is 
no Atheiſt, but hath a true Notion of GOD, 
and is only humorous and croſs-grain'd, in gi- 
ving a different Dettomination to the ſame 
Thing. s hs 
$ 4 In ſearching into the Works of this Author 
of Nature, we find Stars, which are demonſtra- 
red to us to be as large, and ſome vaſtly larger, 
than this whole Terraqueous Globe which we 
inhabir ; and by their receiving Light from the 
ſame Sun, we find they had the ſame Author 
for their Otigmal. To this we add the Know- 
ledge of his filling every place with ſome Ani- 
mals; and that every thing hath not n | 
945 85 Jie; 
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Uſe, bur as many as 'ris capable of; as, the 


Waters, which do nor only ſerve to help the 
Earth in irs Productions, and for the uſe of Man 
and other Animals on the Earth and Air, bur is. 
alſo full of Fiſh and Animals itſelf, which have 


their proper Generation and Habitation there. 


From hence we infer, 'tis very probable that 
thoſe Stars are alſo inhabited. 
And 'tis indeed almoſt an Abſurdiry to think 
the contrary ; and a Reflection on his Wiſdom 
and want of Perfection, to imagine he made 


ſuch prodigious Bodies for no Ule, bur Man to 
gaze on: But what ſort of Inhabitants, of what 


Shape, or what Faculties they have, is impotlible 
for Man to know. | 
The meditating on a Being ſo vaſtly wiſe, 
good, and powerful, begets naturally a profound 
everence to him, and a Propenſity ro pay him 


' fach Honours and Duties as are ſuirable to this 


Notion of him, which amounts to Adora- 
tion. 

Bur during theſe Contemplarions, i in comes 
a Perſon and tells you, You are very right in 
your Notions : That it conduces very much to 


magnifying the Power of GOD: That you 


muſt allo adore and worſhip Him : e he 
hath had a Revelation from GO D, which 
he is commanded to tell you, You hy go fur- 


ther, and believe there are exactly ſuch Men as 
are here. 


can prove it; and, whether GOD hath told 


Ar this you ask, by what means he 


him how 1t may be known? But, inſtead of a | 
Demonſtration of the Matter of Fact, he goes 
abour co dell you, You muſt believe ir without 


| ally 


So RH _. . oe We. hed e 
3 © K * 2 * 
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any Proof; and if you do not, that ſame Power 
who produc'd you and thoſe Things, will puniſh 
you after the moſt dreadful and painful merhods 
that can poſſibly be invented: Thar you know 
very well 'ris in his Power ſo to do. 


rom hence he goes on to prove, as far as 10 
can, the Truth of this pretended Revelation, bur 


of the Matter of Fact ſays nothing, as en = 
it to be to no purpoſe. 


Now this additional Account which he gives 
of GOD, and His Commands, is directly op- 
poſite to che Notion of Fuſtice and Wiſdom, by 
which we firſt of all diſcover” d His Divine Exi- 
ſtence. 

Therefore the more Evidence he gives ky his 
pretended Authority, the more he confounds thar 
which he pretends to teach, (that is) the magni- 
fying of fe OD, by deftroying the whole Foun- 
— upon which the Knowledge of G O is 

uilt. 

We have no Notion of G O D at all, but 
that He is ſuch a Reaſonable Mind as is in Man, 
but in the moſt exalted Perfection. 

If where Reaſon is in the greateſt, Perfection 
there is found ſuch fooliſh and unneceſſary Tri- 
fles, Injuſtice, and Barbarity, we can't 0 15 5 
there is any Thing inferiour that can pretend to 
do or know better. 


This deſtroying the Natural Notion of Tuſtice 


and Wiſdom brings the Mind of Man into a 


total Diſtraction, and leaves him no certain Rule 


for the. Conduct of his Life and ee ion Good 
may be Bad, or Bad Good, | 


But 
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But there is no ſuch thing as wholly Aifling 
Man's Reſon from checking him in doing ill, and 
approving him in doing well, which is common- 
ly ball d Conſcience 3 nor obſeurin altogether 
the ſame Ne aſon or Light of Nature, from making 
2 * of the Wiſdom and Fuſttice of 
G 
Vet liſtening, out of Curioſity, to this Per- 
ſon, who pretends to prove a farther Diſcovery of 
chis Deiry, immediately from its felf ; but his 
exended Diſtovery accuſing G OD of Injaſtice, 
By, and Folly, raiſes ſuch a Confuſion in 
the Mind, as produces nothing bur Abſurdities. 
For the more Credit this Perſon is of, and rhe 
more Probability of Truth in this Revelation, 
dhe leſs Credit can be given to what it attempts 
to prove: Becauſe the nearer to Truth this Re- 
velation is, the leſs Opinion muſt we have of 
G OD's Wiſdom and Goodneſs ; and the leſs 
Value and Efteem for Him is the unavoidable 
i Conſequence. a p 
Thus the whole Scheme is brakes to pieces, as 
!' well of the Power and Perfection of GOD, as of 
his Miſdom and Fuſtice : For if there is no Cer- 
tainty of his being wiſe and juſt, he can have 
no Ability ro do what we have imagin'd : Thar 
is, in other words, There is no ſuch Mie, 
1 Pr Perfect, and Juſt wg N Or, in plain 
| | bere 6 no O D. \ 
" Tha, for want of Conrage and Reſolution in . 
exerting Reaſon, is Mankind artfully berray'd_ 
into Athei/in, decade, and F tupid Bun and 


Slavery. 
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84 5, Therefore when any Reva Religion offers L 


itſelf to our conſideration, it ought to be examin'd 
by Reaſon ; ſtedfaſtly aſſerting, Thar the general 
Reaſon of f Mankind chat is to lay, Light ef Nature 
and Conſcience) is a competent Judge of What is 
juf and wiſe, good and bad; and tis impious and 


laſphemous ro afficm any thing of GOD chat is 


fooliſh pr unjuſt. 


hen. Reals Religi ion is feſt. inxrodne? % | 
ng taught but a total Submiſſion to 


there is not 


the Will and ommands of GOD ; a correction 
of the. offers. and Paſſions ; à refining the 


Minds of Men; Humiliry, Patience, and a per · 


fect R enn to Providence; 80 ſlight and 


diſregard any Honours and Promotions in this 


Life, and wholly . endeavour: at Happineſs in 
An 


a N State; 


pect Punißuments after this Life. 


No, here being nothing to th. danriwedt of 
Mankind, chey eaſily fall in wir it; and ſubmit \, 
0 be guided by thoſe Holy and Venerable Per- 
ſons who.reach them; and who pretend not to 
— chem any thing of their own, bur produce 


a, Reveal d Authority for it; Which being al- 


low d ro be ſufficiently evidenc d, they ſub- 
mit themſelyes to it, as. well as thoſe they 


reach.. 


who taking the O eee from the Neceſ- 
ſity there is of Decency and Regularity, and 


the Fillognefs| of * to be govern'd by 


them 


on the defect of this, 20 en. 


'Tis n for Deyotion and 1 Gake, | 
and for their better Inſtruction, to aſſemble in 
little Societies, 2 the Care of theſe Guides, 


* 
it 


| 
8 


14 
; } 
| 


! from ir. 
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them, to infinuate by degrees an abſolute Subs 
miſſion to themſelves, as en feen of 'this Re- 
velation. By the Influence they have over the 
People, tis no hard matter, either by ,Delufion 
or Intereſt, to make themſelves and Doctrines 
realy or ſeemingly Neceſſary to Princes and Le- 
giſlarive Powers, arid then foon work themſelyes 


into Honours, Prefermetits, and Dignities ; and, 


growing ſtill more negligent of the Morals pre- 
{crib'd in the Rule, live and eajoy Pleaſutes with 
Delighr and Exceſs, : 

Bur whatever Alterations they introduce” are 
either annex' d to the 5 or deriy d from a 


e £2 


every — oy 4 A to an tas Pg 
the moſt dreadful. Bias chat 'the wi t of Man can 
imagine. 

Men ſeeing ſo great a Concern depend on it, 
think it their Duty to examine into war is 
there taught; and finding the aforemention'd 
Perſons have done Evil Things, differing from 
the Rule, nevertheleſs ſtill depending on the 
Truth and Authority of the Revelation, do ne- 
ceſſarily conclude they muſt act according ro 
the deliver'd Rule, on peril of their Damnation. 
And the other falling into Vices which are alſo 
contrary to the Light of Nature, theſe Inquiſi- 
tive Perſons do further confirm themſelves to 
be in the right, and that the others 2 are departed | 


8 6. Now 


Humane Judgment 15 "IF 


6. Now if inthis' Ritle rhere howd be Words 
of a 3 and obſcure derivation, alſo Allego- 
ries, and ſome places of doubtful Conſtruction, 
then neceſſarily follows differing Conſtructions 
of che Words and Allegories, a 20 of the doubt- 
ful places rhey affirm ſomerhing contrary to one 
another, according to their Inclinations or Un- 
derſtanding, or to the differing Inſtructions they 
happen. on.” = * 

So rhar the beſt ad "moſt conſcientious Per- 
ſons, who are reſolv'd not to be deluded into 
their Damnation, do diſſent and divide from 
them. And from hence doth unavoidably a- 
riſe a multitude of different Opinions and Dif- 
ſentions, _ 

Reaſon night help here; - but whatever 
differ in, 'they all agree; Thar this Rule being 
immediate Divine Revelation, whoſoever inter- 
poſes ro examin it by Reaſon, deſeryes Eternal 
Puniſhment. a 

Thoſe who differ, or have contrary G 
ons, do think each other loſt to endleſs Eter- 
nity: And as they think each other to have 
merited this at GOD's Hands, "tis no hard 
matter to perſwade them they merit Puniſhmenr- 
from Men. And to hate whom GOD hares, is 
the neceſſary Conſequence. 7 

Whilſt they are perſwaded tis G OD and; 
Religion, and their own Eternal Happineſs they 
are ſerving, they neceſſatily rhink the more 
Injuries they do the Enemies of their Religion, 
and the more they ſuffer in defence of their own, 
the more they merit Rewards from GOD. 


Thus 


n , 


Err 
— . * 
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Thus is the moſt barbarous Hatred, Enmity 
and Cantempt of one another introduc d among 
Mankind. . n 

And thus far may Men go, who are the moſt 


Good and Religious, according as they are 


taught che Interpretation of theſe pretended or 
corrupted Rules. | et ini yh: WY 21 

Bur there doth not alſo want Wicked Perſons 
who make their Advantage of this e Di- 


3 fition of Mankind, by expoling det r Men's 


formation and more 


rrors, and pretending to R 
Sanctity, do deceive many ignorant Perſons to 
as great Errors as the former. 

A plauſible Pretence to Inſpiration, and ſome 
Deceirs for Miracles is as much as is requir'd to 
ſupport it for Reaſon, is damn able. 

The moſt deplorable of all theſe Evils, and 


which is the Support and Continuance of all the 


reſt, is when the Education of Mankind hap- 


pens to be under the Direction of theſe Tyran- 


nical Impoſtors, whereby they are early bigot- 
ted to whatever is proper only to thoſe Princi- 


pics; and by this means they_have jr in their 
Power to impoſe Authoritative Maxims, and 


thereby ſer Bounds and Stops to Improvements 
in Knowledge; and where. this is not ſufficient, 
even Puniſhments are allotted for the mention- 
ing or diſputing on ſeveral uſeful Things in Phi- 
„ to t no other reaſon, but becauſe they 
thwart theſe Doctrines, and alſo the Tryals and 
Puniſuments, not in the Civil Magiſtrate, buf 


in their 9wn- Power. 


This 


” "- 


« a 
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This Error! and Slavery is the natural Pro- 
ductfon of 4 Religions that teach Examina 
tion of _ Authorities by Reafon ro be dam- 
nable. 

For alcho the ivirddiddion might be tee De- 
votiori'and Piety, alſo the ſeveral Diviſions ſinct 
might ariſe from a Deſite to reform from the 
— others, and fear of Danmation; yer 


ey {bon degenerate, e their Cuides — wad 
labern Power, 


$ 7. If a Scheme of Religion w was at t this ay 
fram'd by the common Concurrence of all Man- 
kind, or ſent by indiſputable Divine Revelation ; 
if there was no Error or Objection againſt it, 
bur alſo agreeable to Reaſon itſelf, except an- 
nexing this Penalty to it, That it ſhould be - 
damnable for any Man to vary from it, or que- 
ſtion it by Rein; that very Sentence wou'd 
make ir impoſſible not to be vary d from. 

For, in proceſs of Time, ſome of the Words 
wou'd grow old and obſcure; ſome Men wou'd 
make differing Interpretations, for Intereſt or 
Humour; ſome Copies of it might have acci- 
dental Errors, and be liable to real Additions and 
Interpolations, or to ſuſpicion of ſuch. "I 

The Confuſion deth nor ariſe from the Truth 


or Falſhodd of the Revela?7on irfelf, bur from the | 


laying fo igious a Streſs and Penalty on 
the Doll ep Thing ro be faultleſs which is 


liable ro Faults; and nor allowing 1 ro exa- 
mine it, [ 


C5: = Me 
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And this is the Secter Artifice by which Tea- 
chers of Religion become Us ee nu and 
aſſume Abſolute Power. 
Thus are Mankind betrayd into Ignorance 
and Barbarity, ro Wars, Seditions, and Rebellions, 
Civil Authorities inſulred, Governments deſtroy d, 
or erected and model'd at their pleaſure. 
Nor is there any other Miſchief, but Man- 
kind are liable to, who are under Subjection to 
Perſons whoſe Wills and Actions are above the 
Inſpection of Naſen; who being allow d to de- 
rive all their Power from GOD and Religion only, 
whereby all Laws and Politicks that defend and 
ſupport them are alſo Divine Authorities, and all 
that oppoſe - ente are e damnable, and not to de 
diſputed. | 1 3 
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88. Altho' moſt 3 are 0 40 mi 
rable Tyranny, or liable: to it, and threatned 
with it, yet hath not any Perſon produc'd am 
one real or pretended Scheme of Religion, con- 
raining Laws ſufficient for the, Been of 
any Country. 
No Laws or politicks were ever yet mall 
or deliver'd that were perfect at once, but (a 
Neceſſity requir d) were added to, and alter d. 
GOD, who is the common Original of all Men, 
regards no Nobility or Deſcent among them; a 
good Plebeian may be a better Man than his G0- 
vernours. 
Mankind is naturally N with Renſm 
ll. 1 ro provide Laws, and invent Merhogs 
5 of Government. 
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To ſay Government is of immediate Divine 

Revelation or Authority, is accuſing GOD of Im- 

perfection; and of Folly and Impertinence, to 

make miraculous Interpoſition when the Reaſon 

of Mankind was beforehand ſufficient. — 
Men have naturally ſome Poſſeſſions or Pro- 


perties which are each Man's own, and which 


— 
— 


tis unjuſt for another to take away. 


Experience taught them, that they can more 
happily and ſafely enjoy their Properties in re- 
gular Communities than ſingly: From whence 
Laws and politick Governments took their Ori- 
ginal, and are the reſult of Neceſſity and Con- 
veniency, in enjoying and defending their Liber- 
ties and Properties to the greater advantage. Y 

The Good and Benefit of Government is for the 
Perſons governed ; and this is the original Law 
of Laws, and Authority of all Authorities, to 
which all Governours and Government, Laws, 
Politicks, and Cuſtoms regarding rhe common 
Concern of the People, ſtand refer'd, and are 
thereby. to be try'd. | + i As” 

As all Laws and Politicks are alter'd and alte- 
rable as the Goed and Benefit of the Nation doth 
more appear or require; ſo, if there are any 
Laws, Politicks, or Cuſtoms to the publick or 
univerſal Detriment, tis juſt and neceſſary to al- 
tern; 1 

There are no Cuftoms or Politicks to the publicx 
detriment, but what are introduc d or ſupported by 
Fraud and Violence; tis Injuſtice and Oppreſſion 
to perſiſt in the uſe of em, and whoſoever (without 
exception of 8 openly oppoſes or fraudulent- 
ly hinders the amending and altering ſuch Politicks, 

0 C2 Laws, 


and regular Ways for improving and pe 
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20 


Laws, and Cuſtoms, is either an open Enemy, 


or private Trayror, to chat Country and ow 

le. : 
Men have Reaſon ſalficiont to find out 
Fei 


their Laws. 
If mov'd by Pride and Raſhneſs, they will pre- 


cipitate themſelves into Confuſion, or through 


Ignorance and Cowardice betray themſelves to 
Slavery: They have the evil Effects of their 
Follies ro convince them of rheir Errors. 

To affirm, rhar fome Millions of People ſhall 
have their Lives, Liberties, and Properties at the 
diſpoſal of any fi ngle Perſon ; ; or, That there is 
any Right, divine or civil, by any Law, Cuſtom, 


or Politicks whatſoever, for any Man to goyern 


at his pleaſure; is not only againſt the common 
Serfſe and Knowled ge of all Men, bur alſo a vain 
and ufeleſs Aﬀertion. which hath irs riſe and be- 
ing in noiſy Tongyes only, and produces but a 
ſnort- life d Amuſement. 

For no Tyrant vill truſt to it, without uff 
cient Force to defend it; nor any People ſubmit 
to it, longer than ey can find Means to help 
themſelves. ; 

Government founded on de 0 God is 
ſtrong and ſelf-defenfible, hath no need of any 
other Foundation and Support bur Nature, Fu- 
ice, and Reaſon; and is alſo juſtified and de- 
fended by Nature, Fuſtice, and Reaſon. © 

No Man can have. any Bufineſs, Prerence, or 
Pleaſure 3 in looking for any other Authority to 
govern by, or form 5 of cor 

1 


Humane Judgment. 21 
from, unleſs he hath ſomerhing.ro act or vindi- 
cate againſt Nature, Fuſt ice, and Reaſon. 8 

'To fer Religi aus Aut hority againſt che general 
Law of Reaſen, is to bring the Power of the Civil 
Magiſtrate, as well as the Liberty of the People, 
to a precarious Dependance on thoſe who can 


give equal Sanction ro Rebelſions againſt Go- - 


vernments, or Tyranny in the Governours. a 
And tho' Tyrannical Religion and Arbitrary 
Gavetnment ſupport each other, yet no Gover- 
nours aiming at Unjuſt Power, and bring 
themſelves thereby ro a neceſſity of vindicating 
their Proceedings by this pretended Religious Au- 
thority, bur ſoon find themſelves in the ſame mi- 
ſerable Slavery with their People. . 
Thus ſeeming⸗ great and abfolute Monarchs 
are under moſt vexatious Reſtraints, and can 
purſue no Detigns, tho their own Honour and 
Intereft, as well as that of their Country, is con- 
cern'd, if the Intereſt and Nil of theſe their Su- 
periour Tyrants are againſt ir. e 
A Man may have a Right to the proper Bſtare 
and Poſſeſſions of his Predeceſſor, and the Pub- 
lick Peace and Benefir may make ir neceflary for 
him to ſucceed in the Government, but there's 
no: Native Right for any Man, one more than 
another, to aſſume Dominion over any Pe 
contrary to the general Conſent, Peace, and Be. 
nefit of thoſe People. „„ 
If any Perſon, by any Inheritance, Law, Cuſtom 
or Power whatſoe ver, pretends to difpoſe or take 
part of the Properties of a People wirhout their 
Conſent, it is in his power to take the whole; and 
that very part may be ſubſervient to him in 
| | | C 3 ſeizing 
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ſeizing the remainder, and deſtroying the Pro- 

prietors. e AR 345 
'Tis therefore dangerous againſt Nature, 


juſtice, and Reaſon, to continue ſuch Power. 


 'Tis juſt, natural, and reaſonable, and the 
Good of the People govern'd doth require an 


Alteration of thoſe Laws or Cuſtoms, for the pre- 


venting ſo great a Miſchief, 


When a Caſe is thus clearly view'd and exa- 
min'd, Fudgment makes a Deciſion involuntarily, 


and the Argument is at an end, a deciſive Sen- 


rence paſt which every Man's Reſon is ſatisfied 


with. 7 ; 


If any Perſon ſhall afterwards pretend to tell 
you, Thar ſuch an Author or Perſon, or ſuch a Re- 
ligion, ſays otherwiſe ;z it makes no alteration in 
the Caſe, alrho* the Aſſertions of ſuch Author 
may be mix'd and blended together with part of 
the former Argument, and Words may be confu- 
ſedly multiply d, yer tis not the ſame Argument, 
but another of a different kind, and is asking the 
Queſtion, Whether or no that Author, Perſon, 
or Religion is juſt or reaſonable. | 

Bur for the real Caſe diſputed a deciſive Sen- 
rence is paſs'd, eyen in the Judgment of the very 
Oppoſer; and be his Obſtinacy never ſo great, 
the Fault is in his Will, and he lyes againſt his 
After this manner may all diſputable Poſitions 
in Moral, Politicks, or Religion be decided, by 
being-reduc'd ro ſelf-eyident Truths, _w=_— 
bY 


, — . , 
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If in a dreadful Storm of Thunder and Light- 
ning a terrible Voice was heard, iſſuing from the 
Clouds, by Ten thouſand People, commanding 
them ro enter on Record, Thar Seventy Years 
hence a Perſon not yer born ſhould be hang'd for 
a Sacrilege-which his Grandfather had commit- 
ted to day: This wou'd nor hinder any one of 
thoſe Ten thouſand People from believing it to 
be a groſs Injuſtice, Folly, and Barbarity ; nei- 
ther cou'd it have any other Effect than ro af- 
fright and terrifie them into a Complyance con- 
trary to their Knowledge, and to ſtifle their Con- 
ſciences. | . ö 

Becauſe 'tis an irreſiſtable Truth, that *tis un- 
juſt to puniſh an innocent Man for a guilty one's 
Fault. e 3 I 

Ir is alſo as irreſiſtable a Truth, Thar the Au- 
thor or Original of this Univerſe is ſome perfect- 
ly Wiſe and Juſt Being, incapable of any ſuch 
Wickednels neee 8 

Therefore from that Juſt and Wiſe Being ne- 
ver proceeded any ſuch thing. 

There is then no more to be done in all ſuch 
Caſes, but inſtead of Logical Amuſements and 
References to Authors and Authorities, to ask the 
Queſtion of Humane Reaſon, Whether tis juſt 
and wiſe, according to the general Notions of 
Juſtice and Wiſdom ; as in the Examples and 
Method aforegoing. WO : 

So eaſie and natural is the way of diſcovering 
Truth, did not Men ſuffer themſelves ro be art- 
tully deluded our of u. AL 
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another. 


From thence ariſe diſorderly Motions of the Ani- 


| Blaſphemers, and Diſhonourers of GOD, a Scandal 


. ſome divine Spirit capable of moving on this dark 
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9. The whole Diabolical Myſtery of this 
Black Art conſiſts in exciting the Paiſions, grati- 
fying ſome, and provoking others: And thus, by 
pleaſuring momentary and bruriſh Inſtincts, is 
Paſſion ſubſtituted inſtead of Reaſon 53 whereby 
Men are taught to pleale themſelves, and oppoſe 
their Neighbours, and to practiſe their Opinions 
(or rather their Aſſertions and Humour) one on 


Thus are Men firſt work'd up to a Fan 
eien of Mind, then to a Pri vation of Reaſon : 


mal Spirits; and the Religious Sanctity given to 
this State of Corruption makes a Conſtitutional 
and Habirual Diſtemper, which is a dangerous, 
miſchievous, and true Species of Madneſi. 

The Agitators in this Nelli Wickedneſs are 
the true Devils and Deſtroyers of the Happineſs 
of Mankind, Traytors to the general Peace of 
the World, and to all the Countries where they 
tive ; Enemies to Humanity, and impious 


aud Interruption to true Pzety ! | 
Theſe have- degenerated Mankind from the 
Excellency and Digpity of their „N and de- 
baſed them to Brutality, deſtroy'd the Light of 
Truth, and left them in Error and Ignorance, by 
the Miſts which they have rais'd, that the Un- 
derſtanding of Mankind i 1s nothing but Den 6 
and Confuſion. © 


ws 47. * high time to ſee if we can't find 


Chaos, to bring forch Light. 
BOPK 
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rances, or rather at the Will and Pleaſure 


Humane Judgment, 25 


Nature, Conſcience, or Common Senſe, 
is one and the ſame Thing, only varying its 
Name according to its different Uſes and 1 25 | 

"oY 


Denominaror. „ BY, 
It is a Faculty that wou'd lead a Man to no- 
thing bur Truth and Goodneſſ, ks 
And tho? the Notions of Good and Bad may be 
the Effect of Experience, or receiv'd by rhe 
Senſe, if a Man hath bur a few of rhofe Norions, 
or a great many, (that is to fay, if he hath much 
Knowledge, or little) if this Knowledge and the 


Faculty judging ir ſhould be both of em the Re- | 


ſult only of Experience and Senſe ; if rhe Cauſe 
from whence ir ariſes be never fo obſcure, or ne- 
ver ſo plain; be ir acquir'd, produc'd, deriv'd, 
infus'd, created, or begotten, ir matters not in 
this Caſee. is | 
T bere is ſuch a Faculty, known to us by the 
Names of Fudgment, Reaſon, Light of Nature, 
Conſcience, and Common Senſe, that doth deteb- 
mine, without any Conſent of the Will, which of 
thoſe Notions are good, and which bad; dorh 
dictate which to che or refuſe, = . 


And | 
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And all Errors, both in Opinion and Practice, 
are in the Mill only, in not chuſing as the Fudg- 
ment dictates. e oa; Ny 
One Man may have more Opportunities, or be 
more induſtrious than another, ſo may be a ber- 
ter Man, having attain'd to more good Not ions, 
and can do more good Actions. e 
But what little the other doth know, he hath 
as infallible and great a power of judging the 
Goodneſ of as the other hath, | 
Notions by which Knowledge is produc'd, do 
enter by the Senſes and Experience, and are the 
Materials on Which the Apprehenſion, Judgment, 
and Reſolution act, from which there are alſo 
other Actions produc'd in the Mind, ſuch as In- 


ferring, Comparing, Compounding, and Invent- 


ing; and until Ideas were enter'd the Mind for 
them to act on, we knew nothing of ſuch Fa- 

culties. . 1 
But 'ris abſurd to infer from thence, that Ap- 
prehenſion, Judgment, and Reſolution, are crea- 
ted or produc'd from theſe Ideas, or from the 
Senſes that convey them. 7 171 
i If a Perſon born with proper Eyeſight was 
4 Kkepr from his Birth ro Manhood blindfold, that 
he could nor uſe his Sight, he can have no man- 
ner of Notion of Sight, nor is there any Poſſibi- 
lity of making him frame any Conception of 
of what it is, till the Obſtacle is remov'd, and 
Objects of Sight do thereby preſeut themſelves 
to his Eyes; but the Objects he ſees, nor the 
Light that ſhews them, do not create or produce 
the Senſe of Seeing; the curious Organ of the 
| Eye 


f F umane Judgment. 27 
Eye was before perfect, and the vifive Spirits in 
their proper Channels. | 


C11. The Senſes by which the firſt Images 
are introduc'd, ſeem to be too narrow and few 
for the Mind, the Apprehenſion is of an immen- 
ſurable Extent. If there were fifty ways, inſtead 
of five, to convey Ideas, it could comprehend 
them, and the judgment is ior and could 
determine to Infinity: The Will alſo ſeems ro 
have the Capacity of a Power vaſtly beyond 
whar it can now exerciſe. 1 

But when we examine the Mind in this View, 
it ſeems, in reſpect of the Will, ro be in a State 
of Imperfection: A Man would be apt to think 
it was learning and improving under the tuition 
of ſomething ſtill greater than itſelf, who ſeeing 
that want of Experience makes it run on to 
Action, without obſerving whether the Effect 


of the Action be good or ill, (like one newly | 
ſenſible of his Power, and glad of al: Opportu- 


nities in exercifing it.) hath therefore thought 
proper to confine the Apprehenſion to a few 
things; and alſo circumſcribe the Will, that it 
may ſee and learn, by what little is in its Pow- 
er, how to behave itſelf when it ſhall have 
more. | 1 


But the Judgment having no Evil, is uncon- | 


fin d; as if Man, tho' taught by ſomething elſe, 
is defign'd to be a free Agent of himſelf, and ro 
have the Glory and Benefit of his good Actions, 
and the Diſhonour and Detriment of his bad, 


28 The Excellencyof | 

Notwithſtanding that our Contemplarions run 
ſo naturally to this great Capacity of the Mind, 
yer 'tis ſo circumſcrib'd in this Body, that we 
meet with ſome r yan in purſuing the 
Thought, becauſe tis difficult for us ro know 
that it hath any other Ways and Methods of 
perceiving, or Power of acting, but what muſt 
| either done by the Inſtruments of the Body, 

or the Notion thereof convey'd to us by ſuch 
 Reſemblances as we are us'd to: For even our 
inmoſt Thoughts and Reflections can't be con- 
vey'd to one- another, nor can we produce them 
to our external Senſes, but by framing them in- 
to the form of Words, which enter'd firſt by 
hearing. RI E 
I Therefore if the Mind hath any other ways 
of Perception and Action; if it cannot invent 
means to convey it to our Memory, and ex- 


deal it by ſome ſuch Idea's as have enter'd our 


Senſes, we cannot utter, expreſs, or know it. 
But the Mind finding it ſelf thus confin'd, 
that it cannot get ſuch a number of Ideas and 
Materials to work on; and alſo that it cannot 
commugicate, produce, and explain, without 
great difficulty, what it dorh frame, for want of 
more Senſes and Inſtruments of Action, falls to 
contriving, compounding, and improving what it 
bath, into artificial Senſes, ro ſupply. and help 
theſe defects : Thus are Microſcopes, Teleſcopes; 
and other ſuch: Machines form'd. And Writing 
had its Original from rhe Incapacity of the Senſe 
of Hearing, in, conveying the Operations of the 
Mind into diſtant Places and Times; and ſo the 

Mind invented a Method of doing ir by U 
ae ven 


E. 
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Even Speech itſelf was originally produc'd and 
invented by a Neceſſity which the Mind had of 
conveying more Ideas to itſelf. 
The Organs of the Voice, and of Heating, in 
many Brures are as well fitted for ſpeaking as a 
Man's; and had a Brute a Mind reſtleſs and 
active, wanting Ideas, and deſirous of commu- 
nicating and improving its Knowledge and Acti- 
ons, it would as eaſily frame Words as a Man 
did at firſt, „„ Ne 7 CARR 
The Mind doth thus receive and convey T- 
deas by more ways than is naturally allotred it: 
There are evidently Bars and Stops in theſe In- 
ſtruments of Conveyance, which the Mind en- 
dea vours to ſurmount; which Endeavours of the 
Mind are Evidences of certain pure Operations 
of the Mind diſtinct from the Senſes. 8 
A Machine is compos' d, all the Parts propor- 
tion d, the Dimenfions ſet, the Motion regulated 
in the Mind: This is as much the 2 rodu- 
ction of the Mind, without any Aſſiſtance from 
the Senſes, tho” rhe Idea of the Marerials were 
long fince convey'd there by the Senſes, , as the 
making of ir is afterward the proper Operation 
of his Hands, tho' the Iron and Braſs were nor 
made by him. „/ JJ 
Brutes have all the Functions of the Body in 
as great Perfection as Men; their Blood and 
Spirits circulate as well, and as quick; their 
Senſes as perfect, and as exquiſitely finiſſi d. 
They have alſo the ſame Mediums, as of Ligurx— 
to bring Objects to the Sight, and Air ro the | 
Hearing; their Animal and Vital Spirits have 
the ſame Mechanical and Mathematical Mn; 
; Sita and 
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and Figures; ſend forth as ſubtle Efladi a, and 
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as fine Particles; yet none of this ever produc'd 
ſuch prodigious Improvement and Invention as 
Man hath ; not ſo much as the Art of Speech, 
even tho' they have been taught Words, yet ha- 
ving no want of the Conveyance of any Ideas 
more than they have, they never uſe them as 
Words, but as differing Sounds only. 

The difference then is in the Capacity of their 
Minds: The Mind of a Brute performs nor in- 


vents any more than is neceflary for its r 


and the Contingences. 

The Mind of Man perovives, invent and per- 
forms fifry times more. 
Now ſeeing the Materials of which and. the 
Inſtruments by which, are the ſame to the one 
as the other, and yer differing Operations are 
perform'd. 


The difference of the Operations muſt be in 


ſome Power operating. 
Therefore the Power operating, doing, . * 
perceiving, is ſomething diſtinct from the Mate- 


rials and Inſtruments, whereby one makes not 


all the Uſe that might be made of what he has; 
the other has not a fiftieth part of what it wants 
and would uſe, and therefore invents ay con- 
trives to ſupply his Neceſſities. 

Since the Motions and Images of cheſe Mate- 
rials, and the Organs and Means conveying them, 


are in every reſpect the ſame ; and this Power 


operating on them ſo vaſtly differing, tis plain it 
had not its Being from any of thoſe n or 
Images and Motions of them. 


1 | Tis 


. Humane Judgment. | 31 
| 'Tis impoſſible for our Underſtanding to pur- 
ſue rhis Enquiry further, withour making a 
rate' Notion, and 'giving a diftinguiſhing Deno- 
mination to it. 
And ſince it is not deriv'd or form'd of this 
Mattet, nor of the Motion of it, we muſt con- 
ceive it to be not Material, and therefore call ir 


for rhe preſent an Immaterial Mind. 
The chief Cauſe of the difficulry Men make in 


believing this, is not from any real Obſcurity in 
the Caſe irſelf, bur ariſes from a bigorted Antipa- 


thy, founded on an arbitrary Maxim, that a Brure 


has not an Immaterial Mind; ſo by admitting 


one Abſurdity, do throw chemſelves unawares on 


another. 

A Bird can fine A | Neſt of proper Mantels 
chalk ſome, and refuſe others ; build ir of a fir 
magnitude, alſo ar a proper time, before it actu- 
ally wants it, and in a proper place, and contrive 
it defenſible againſt Accidents. 

Inſtinct in this Caſe is the Body, wanting e 
What, and by the Senſe of Feeling conveys the 
firſt Idea of it to the Mind, but 1 the 
Mind of a Brute foreſees a Want to come; 3 and 
although tis ſomerhing difficult for us to appre- 


hend how this Foreſight can happen from meer 


Matter only, yet ſuppoſing the firſt Idea of it to 
be convey'd by ſome Senſe or Inſtinct, the Mind 
doth nevertheleſs contrive Means to ſupply this 
Want. 

If this can be done withour ſome Power Ne. 
rating, that is diſtinct from the Matter 
ted on, by, and with, then by the ſame] 
may a Ship be builr, or a Book wrote, 


an 
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| 2 in Brutes of the ſame Nature, as are pro- 
2 of wage 4 Aſſertion, and raking it for 
Fi 


ner as we explain them: Of which we have an 


* 22 ”” . Evcellency of 


The Rotes and Confuſion is thus produc'd: ani 
'Tis allow'd as an inconteſtable Truth, chax a N 
Brute hath no Immaterial Mind, and allo chat all. 
Man hath. _ tlin 

Now both theſe are aſſerted wine! wi 428. ex 
mination, but are taken on Tradition, and the the 
one of them | to be true, and the other 0 
falſe, yet the Reaſon why one is true, is no more 
known to the Perſons affirming it, chan are the 
Reaſons of the others being falſe. Re/ 
From whence: it happens thar ſaeiog "Lens Mc 


uc'd by the Mind of Men, they immediately 


granted that the Figure and Motion of Matter 

produces Invention and Thought in Brutes, en- che 

der, to find out, by what nieckanioal means tra 
rform'd alſo in Men. 

Tho the Ideas on which the Mind operates are 
convey'd by the Senſes, and we explain the O. the 
perations of the Mind to our {elves and to one- 
another, by ſuch means as our Senſes are us'd to, {ft 
yet have not thoſe Ideas the ſame Images; nor an 
are the Operations perform d after rhe fame man- Nis. 


evident Demonſtration in Men deaf and dumb. do 
We explain no other Merhod of T hinking, ID. 


bur i it is as it were whiſpering of Words to our a4] 


ſelves. Ian 
When we debate, affirm, object, and aber M 


in our Mind, we fancy to our ſelves an Idea of IG 


talking and arguing by Words; and theſe J2" 
* ſeem co be in our common a d 


— 


* : Humane Judgment. . * 3 3 | 


Notion of what our Thouzhts are, but Hords. - 
Yer do theſe deaf and dumb Perſans chus 

tink, affirm, object, and anſwer in their Minds, | 
explain their Thoughts to themſelves, produce | 
Itnem to their Senſes, and to. WE" and yer have 1 
WO. Idea of Words. WIG k 

Knowledge therefore is prbdut-d by the Mind | 
in the Actions of Apprebenſion, Judgment, a 
Reſolution, and is ee Productions of any ſucn 
Motions of Matter; but any Morion or Intra- 
ment that the Mind can procure to convey the 
firſt Notion of Things, will ſerve its turn, 
'Tis therefore an active Power waarin Know- 
ledge that actuates Bodies, and makes uſe of all 
che Functions tlioſe Bodies are capable of, to 


on. 

And ho this means $6 can 2 account; r for 
the Induſtry of the Deaf, who ſupply the defects 
of Hearing and 8 aking by Actions and Ge- 
Iſtutes. And if chis fame Mind was in Brutes, 
m ee age, it would as certainly uſe 
the Organ g a and Voice, and 3 
them . as ir hath in Men: And as 
doch contrive choſe Actions in the Deaf, "whit 
Deñgn, Nature, and Fitneſs for ſuch a ages | 
admitting and tranſmitring Knowledge, perceiving 
Band relating Hiftories'; them: comparing in the 
IMisd, Nr relating others/by' only Actions and 
0 Geſticulations, wou d be ſo far from the belief of 
> any Man, that he con'd never allow 10 * not 
„ aily üer S Ti... 01 


and in no foreign Words; ſo thats we have n | 


tanſmit ſuch Tinphs to it as 1. is ou ro 0 ath 8 


25 . 
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itſelf, only to the Neceſſities of the Body, and t 
ſo ules as much Power, Knowledge, and Inven 
tion as beſt; ſerves ro ſupply thaſe Necefliries 


traries, or by any common Notion that a Man h. 


* 


As is alſo the Conclufion naturally ſacceediny 
this Obſervation, and the dr berweel 


Men and Brutes. 


n 

8 
That there is an dae Mind diſtin fron 5 
this Bodies of Men and Drapes,” by which thek 4 
* 


Bod ies are actuated. 


The Mind of a rate: is a or „ 


and no more, nie wlelf. ſubſervient to the b 
Body. N 1 i | 
The Body f, Sd is ſubten dien to hir Mill © 
and tho' circumſcrib'd by the Body, yer is nollff N 
confin'd to the Laws and Neceffiries of it onhj i ( 
but aiming at infinite Power and Ruowledge, m 8 
the Body ſerve it in gaining Knowledge, and exer 
ciſing its Power to the utmoſt that the 2 ang p 
Nader of it can 9 contriv d to extend ta. b 
= hs. When th Senſes and Aenne 0! b 
this Body are all at reſt, and ceaſe from acting ( 
we have many Phantaſms or Repreſentation 
vhich are remember d when waking, the greateſſ , 
part of which we can't underſtand,” or make an fc 
ching of. But ſometimes it happens that a View pe 
ol a Tranſaction that hath not been yet in being c, 
or is only to be done the next day, or ſome day; 
after, is by this means preſented to us; ſome . fe 
times by a real View ol the Thing itſelf, or by m 
ſymbolical Repreſentations; other times by Con pe 


hath heard; if ſuch a Thing be dreamt of; it ſhall 
3 ſuch Accident to happen. * often the 


4 4 moſt 
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moſt trifling Occurrences, and alſo Things of 


greater moment, are "ſeen. 

*Tis an Error to think in this caſe that the 
Judgment is aſleep, becauſe he ſhall dream of his 
doing ſome evil Action which he wou'd abhor 
Waking. i 

If a Man loca bs ws cutting or killing ano- 
ther 5 this may perhaps be only an Endeavour of 
the Mind to explain to him, that ſome Perſon 
will do him an injurious Action the next day. 

For the Ideas, when they do ſignifie any thing, 
are only the Mind, who perceives the tendency 
of other Spirits or Things to Actions, and the 
Memory endeayouring to form them into ſuch 
Characters as it is converſant wich from the 
I Senſes... | 
I Bur for the moſt pan the memory of Things 
ai paſt, rhe Conſtitution of the Body, Diſorders by 
Paſſions and Commotions, do cauſe ſuch a medly 
and addition, that but little can be clearly made 
Aout: It may be alſo we want e and 
n Obſervation. _ 
= The proper Vigon of the Mind i is commonly 
ce only, ome inſtantaneous View, or fingle Action; 
for when the View orAction alters, tis for the moſt 
part the inrerpoſing of Phantaſie, and other Dis- 
or dess, 

But altho' we can't c ofien make out wank: to 
foreſee . what will happen afterward, yet thus 
much we can conclude on, That the Mind hath 
perception of Things without the Senſes, and that 
nave? ad: no motion or being 3 in Natur. 
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ed is not from any Proof chat it wants, but from 


believe it, or take notice of it to themſelves. 


by our Material Senſes, Which aCt on nothing but 


rhan of thoſe Perſons relling their Thoughts by 1 
Geſtures, did not frequent Marters of en 5 2 


So ee are theſe Operations of the Mind 
Fore-knowledge of Things, and explaining chem 
to us by Memory, that the reaſon why 'ris ſlight- 


— an 2 — — 


a Neglect in obſerving it. 11 6 
The idle and fabulous uſe has i iS co 


= made of Dreams, makes Men of Senſe rather 


aſham'd to own or talk of the Truth, than not to I t. 


Our not being able to prove how ſuch Fore- 
knowledge is poſſible, is a ſtrong Confiriiacion of 
the main Point aim'd at. 

It wou'd not be Actions of Immaterial Being) 
perceiving and aCting with one another, and ha- 
ving methods of Perception of Things which Bo- 
dies have nor, if we cou'd explain thoſe methods 


Matter. 

We can no more dementen this, than we cat 
by what Ideas, Images, or Methods deaf and 
dumb Men thick and argue in their owti Minds: 
Nor could we admit the Truth of it, any more 


it impoſſible to be withſtood. : Ir 
Tis evident, chat Wintithey” we ſee” by our at 
Dreams thar the Mind hath ſuch knowledge and 
methods of Action and Perception as never en- lil 
rer'd by the Senſes; and xis highly probable chat 
it harh ten times as mueh at chac time, Whine th 
Memory cannot communicate. 29 
Since it hath Knowledge without the Seriſe ye 
at one time, 'tis capable of the ſame at ano- r 
rher. | th 
| | Tho 


Humane Judgment. 37 
Tho' the Explanation of theſe Things may be 
perform'd by ſome Methods ſuitable to the Union 
the Mind hath with the Body, yet the Actions 
— — are done without any Help from the 
J. 2 
Which is no other than its having for that 
time a kind of diſtinct Exiſtence. ; 
We can't help therefore conceiving it ro be a 
Spirit capable of exiſting by it ſelf without the || 
Baan, and not liable to the Accidents thereof. 3 


—— nn Ren 


$13. This Review and Races of the 
Mind may ſerve as a general Example * 3 
Method Man takes in acquiring W 
well in natural Philoſophy as in all other ae = 
how he comes to be obſtructed in the Proceſs | 
and by whar means s theſe Obſtructions may be | 
overcome. 
The great C ciry of the Mind, beyend the | 
narrow Limits of rhe Body, appears eafily, which 
is ſo.pleafing a Notion that the Will runs giddily 

on, and without examining further, takes up a | 
Reſolution of affirming the whole Syſtem of rhe || 

Immortality, without any other Foundation; here 
are to Dangers to be oblerv'd, | 
3 one is reſolving on a thing, bernd we 
like 
The other is making a greater Concluſion than 
the ptemisd Circumſtances will admit of, 
Whereby tho the Caſe afterwards proves true, 
yet is there either no Knowledge of the Truth, 
or on ſo ſhallow a Foundation, that it cannot bear 
the ſhock of the Objection —_ ſucceeds 455 
| z. 5 
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that this vaſt Capacity is no more than the Effect 
of Senſe and Experience. 5 


Going on further in comparing the Minds of 


Men and Brutes, and Obſervations on deaf Per- 


ſons, we find that the Mind hath Operations of 
its own, tho' they are on Matter, yet it appears 
to be ſomething diſtinct from the Body; ; but here 
ariſes another Obſtruction from a contrary Paſſi- 
on to the former, that is, an Antipathy againſt a 
Brute's having an Immaterial Mind; and becauſe 
we can't conclude, from theſe Obſervations, that a 
Man hath a Mind, wirhout alſo allowing a Brute 
one, do rather chuſe ro part with our own Imma- 
teriality than with our Hatred to the Brute. 
This being at length ſurmounted, the great 


Capacity of the Mind, and its Immareriality be- 
ing diſcover'd, we endeavour to trace it farther, 


tilt we find it capable of a ſeparate Exiſtence, and 
that it hath Actions and 2 tp withour any 
Help of the Senſes. 

And in this we meet with a remarkable In- 
{tance of the Danger of being bigotted ro com- 


mon Opinions, and ſuffering ourſelves to be laugh d 


out of the Obſervation of Dreams, whereby the 


greateſt Demonſtration of the Soul's Immortality 


lies neglected and loſt. (3.5; n 
Bur when we come to conſider the Vier we 
have of the Soul's Exiſtence without the Body, 


the great Capacity of it, and the irreſiſtable Ima- 


gination of its Communication wich other great, 


intellectual, and ſpiritual Beings, our Contempla- 


tions carry us to the higheſt Pitch of Admiration 


and Delight, and to an uneaſie . of purſu- 
ing the Rnowledge of 1 it. 


There- 


(and there is no other way of doing it) we ſup- 


poſe him ſtrong enough to. reſiſt any Impoſtor, 
who, under Pretence of Religion, ſhall atbitrarily 
impoſe abſurd Norions of the Soul, and make it 
damnable to enquire into the Truth of irs owrt © 


& 
1 


Exiſtence. | 


Such Arremprs as theſe ought to be reſented as 
injurious ro Humanity, and rhe Perſons ſo impo- 


fing them might be juſtly condemn'd by the 


common Conſent of Mankind, to have that Mind 
he hath ſo little Uſe for confin'd ro ſerve the Ap- 
petites of ſome Brute, where he might enjoy the 


Brutiſn Irrationality he ſo much likes, and would 
degenerare others roo. | 


Phyſical and Meraphyfical Opinions, as well 


thoſe rending ro Religion as Philoſophy, are Re- 


ſults and Concluſions taken from rhe Diſcovery 
and Obſervation of certain Things ſeen, or Mat- 


ters of Fact. By | 


Theſe Reſulrs and Goncluficad are the Effects 
of Conceptions which ſucceed each other, from 


a Conſideration of theſe Matters and Things. 
Which Things and Matters come under the 


common Cognizance and Obſervation of all 


Mankind. \ 


Religion and Knowledge is not confin'd to 


any Perſons, who have particular Faculties of 
perceiving, judging, and improving thereby. ' 

What is uſeful is for general Benefit and In- 
ſtruction. - epic 5 


It may nevertheleſs be poſſible for a Perſon to 


want that Means of Evidence, or Method oh per- 
n 4 ceiv ing 
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Therefore when a Man hath paſs'd and over- | | 
come thoſe Difficulties by his Natural Reaſon, - 


40 : The FE of 


ceiving thoſe Things or Matters, which others 
have; for which Reaſon he can't attain to ſuch 


Opinions or Concluſions : Bur theſe Defects are 
Vikble and demonſtrable. 


We can't expect a Man who never dream'd 
himſelf, ro have the Opinion (on his own Know- 
ledge) of the Soul's diſtinct Exiſtence, raken from 


the Obſeryarion of Dreams, becauſe he wants 


the Evidence of the Matter of Fact on which *t tis 
founded. 


'Tis as Unjuſt and Fooliſh to deſire this, as to 
ask a Blind-man to decide a Controverke abour 


Colours. 


And for the ſame Reaſon tis alſo i impious, and 


| blaſphemouſly accuſing GOD of Injuſtice and 


Folly, ro ſay he hath commanded, or requires 
any ſuch thing. 


In all other Religious and Philoſophical Enqui- 
ries, as well as in theſe of the Being of a GOD, 
and the Immortality of the Soul, che Things ſeen, 


*and Matters done, are the ſame ro the common 


x wag of Mankind, to one as well as to ano- 
ther 


The Judgment of all Men will make the n 


Determination, if the Thing hath the ſame Ap- 


pearance. 
Since then the Indgment of Men, /nor the 


Things from whence theſe Reſults take their ori- 


ginal cannot err or differ, and yet there is a diffe- 
rence in the Opinions and Concluſions, this dif- 
ference muſt proceed from che method of con- 


| Cceiving by which means in the courſe of theſe 


Conceprions ſucceeding each other, there are 
lome  Ndginians or Diminutions made in rhe Ima· 
gination 


W 0 
©. do. 4: 
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gination only to the Thing or Matter ſeen or 
done; or ſome other artificial Obſtruction which 
bath amus'd the Judgment, and hinder di its Ope- 
ration. | 

How theſe Additions, Dinminutions, Alver ations, 
and, Obſtruftions are form'd and -introduc'd, is 
repreſented 1 in the Examinarion of the ſtare of the 
Mind. 

The way to avoid them, is to ſearch the d. 


ſputed Opinion down to the Origin, from whence 


uch Notion or Thought. cou'd be firſt produc d; 
and to ſuffer no Concluſions, but what are the 
natural and irreſiſtable Conceptions from the 
Things ſeen or done. 

By which means the Paſſions, Prejudices, and 
Alterations will appear, and the Injuſtice of them 
be demonſtrated to common Reaſon and Senſe. 


"Tho! a Man may not be able to attain ro all 


the Knowledge he deſires, yet may Diſputes be 
decided, and Errors be demonſtrated to be Errors 
to the general Judgment of Mankind. 

A Perſon, 1 of thus examining Opinions 
by his own SenſeF and Judgment, or after his 
own Senſes and Judgment hath ſeen md deter- 
min'd them, may raiſe Diſtractions and Confu- 


Gons from what ſome ſuppos d venerable Author 


or Perſon hath ſaid contrary to ſuch evident de- 
ciſion, but this neither alters the Caſe nor Gene- 


ral Judgment; his wilful Obſtinacy, and reſiſt- 


ing his own Judgment, may be as eaſily. ſeen as 
if he ſhould 2 in affirming a Thing to be 
black becauſe he hath formerly ſaid fo, or heard 


ſotne worthy Perſon affirming it, altho Wa If: 
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is now brought to his Face, and ſhew'd to be 
white. 


The Danger is here ſeen, as well as the Diffe- 


rence, between affirming a Thiog ro be rrue, and 
believing i it to be ſo. 

Believing is an Aſſent of the judgment, or 
knowledge of a Thing being true on a due Aer 
hending and judging it. 

To a Perſon that knows the divers Accounts 
and Deſcriprions from time ro time of the Ciry 
Conſtantinople, that many Affairs of State and 


Commerce are tranſacted there, Men and Letters 
frequently paſſing, hath a Belief of chere being, 


ſuch a City. | | 
But this Belief is no Act of Faith, bur a paſ- 


five and irreſiſtable Conception, which tis not 
in his power to help, ariſing from thoſe evident 


Matters of Fact: But a Perſon who knows nor 


thoſe Aﬀairs, Tranſactions, and Matters of Fact 
doth not believe there is any ſuch Place, nor can 


any Laws or Commands force op to believe it. 
Bur when he ſhall have duly igform'd himſelf of 
thoſe Facts and Evidences, and they have had 
Time to rake place in his Mind, the Belief, or 
rather Knowledge of ir, becomes impoſſible for 
him to avoid; and then it wou'd be as barba- 
rous, abſurd, and Vain- e command him not to 
believe it. 

Truths adapted to common Belief muſt, have: 
Evidences adapted to common Reaſon and 
Senſe. 

Otherwiſe they can neither be prov'd or 
known ; which is the lame thing as if they were 


not. 5 
Here 


119 
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Here are Facts which excite an Affirmative 
Notion of the Truth, and render a Negative 
Falſity impoſſible, abſurd, and repugnant to com- 
mon Reaſon. n By 

As much as the Affirmative comes ſhort of ge- 
neral and jirreſiſtable Evidence, or the Negative 
of a palpable Abſurdity, ſo many degrees is it 
remov'd from a poſitive Certainty, and can only 
amount to a greater or leſſer Probability. | 

Therefore Faith contrary to common Senſe and 
Reaſon, or without a demonſtrable Aſſent of the 
ſudgmenr ro ſomething ſeen and apprehended, is 
downright Lying, or nothing at all but an unin- 
telligible Chimera in the Imaginations only of 
very wicked or very ignorant Perſons. 5 

And Scepriciſm is the production of Fear and 
half- thinking, a Phantom conjur'd up by Cowar- 
dice and Idleneſs. „„ 

Humane Judgment, as infallible as ir is, is no 
no more than an Effect of the ſame congruous 
Juſtice rhar is to be ſeen in all other parts of the 
Creation. . „ 

Man hath a Mind fitted for Knowledge, whoſe 
Buſineſs here is Improvement, and learning Ex- 
FF R 

The e eee is a Faculty whereby it can 
chuſe what's proper for its purpoſe; and without 
this, Man wou'd have been the only imperfect 
z 77D 7 nts 

The method of the Mind's perceiving and act- 
ing by the Senſes and Organs of this Body is ab- 
ſolutely neceſſary for the attaining rhe End for 
which it is here plac'd, and is no more than the 
ſame Harmony and Perfection there is in all other 

— | things, 


oO 
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things, whereby the Good and Happineſs of both 


depend on one- another: And the Union is ſo ex- 
quiſitely finiſh'd, that the Subſiſtance and Preſer- 
vation of the Body, and the Exerciſe and Im- 
provement of the Mind, are harmoniouſly com- 
plicated. my | 


6 14. This ebe, Kofi, Ligh if Ne 


ture, Conſcience, Emanation of Light from above, 


Ray of the Divinity, Image of GOD, Spirit of Truth, 
Is a Rule to regulate our Appetites and Paſſi · 


ons, and thereby prevent Evils chat ariſe from 
our ſelves. 


And a Light to diſcover what Evils or Errors 


may be impos'd on us by others. 88 
When a Man hath by Examination found him- 
ſelf in an Error, in following the Dictates of his 
Appetites and Paſſions, and perſiſts in a Reſolu- 
tion to follow his Reaſon, he is then converted 


| from Evil to Good. 


$ 15. All Schemes of Religion aim ar teach- 


| ing ſomething of the Immortality of the Soul, of 


rewarding or puniſhing it after this Life, as it 


& ſhall have deſerv'd here; but the Crimes for 


which, and the Methods by which, are ſo irra- 
tionally handled, that they are either the Subject 


bf Abhorrence or Ridicule; and indeed the Con- 


tempt that Men have for ſuch Impoſitions under 
the name of Religion, is as as juſt as it is com- 
mon. a | | | 

But there was a certain Venerable Perſon, who 


with diverſe other good Doctrines which he taught, 


bad this rational one, That «fl Sins ſoould be for 


given 


3 ˙ As AaC cs A 
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given Men, but the Sin againſt the Holy Spirit. 


+ Be If this Soul of Man ſhould refift by aſhne| 
„Jof Will, the Inſtruction of rheſe' Rariopal Facul- 


ties, 1 zh of Nature, or Holy Spirit, ſhou'd pro- 
- ceedto tions wirkonr the Jud dptnetit, and there- | 
by not improve itſelf with rhe Ipporruniries ar and 
Power it hath for that p RR 
If GOD hath defign'd ir for ſome Im mprove- 
- | ments, in order to ſomething great and glorious 
1 hereafter, bur being a free Agent, it hath refus d 
„it, and interrupted the Deſign; it wou'd be 


7 unjuſt and unreaſonable ro ting it ou d not be 
n puniſh'd 3 neither 'wow'd it be for the benefit of 
the Soul itſelf in the end; for the Deſign of 
Providence muſt be -accompliſti'd, and it. 54 | 
never be fir for the Perfection aim'd ar, was it 
vor co be convinc'd of its Error by ſome. Puniltt 
8 ments ſuitable to its evil Actions. 
1 This Doctrine or Revelation, That at Sin: 
d foal be Jorgi ven but that aint this Holy Spies ; 
is fo Ae to che Methods of our Enquiry, by 
Natural Reaſon and Juſtice, and fuch a Help to 
us in purſuing it fatther, that makes it worth a 
Man's while to ſearch into more of che r 
of this GREAT INSTRUCTOR. 

— 9 4 while we have been n Bing, b p our 
Reaſon, o pretence of giving place to Religion, 
we hare been only berray'd to abandon the De- 
fence of Religion, and in reality have been chea- 
ted out of all true 8 Wk as well” CO 
NO | 


1 


e 


i 


8 TR "All Men n ws che pale 5 
a "Bel and of kad of rhe Immortality of 
| their 


2 WW 


i 
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F 
Flaws Seaſons, and Methods for the exerciſe 
thereof: The great Uſe of it, in reducing the ir- 
regular Tempers of Men, and in cementing civil 
Society (to go no further than a Political Conſide- 
ration) makes it an indiſpenſable Benefit. 
Therefore they are wicked Perſons, Fools, and 
Enemies to Mankind, who are Enemies to Practi- 
n 
But to ſo great a length have our Abuſers of it 
carried their cy rannical Intentions, and to ſuch a 
height of malicious precipitation hath their Paſ- 
ſions hurried them, (a Conſequence natural to 
Ferſons habirually wicked) that all PraQical Re- 
ligion is in great danger of being overthrown, 
they E forgot to coyer their Preten- 
ſions with Sanctity, or ſo thinly done it, that the 
greater part of even the Vulgar, ſeeing the Arti- 
fice in the pretended Champions of it, are ready 
to oppoſe the whole Syſtem, inſomuch that there 
is little elſe ro ſupport it bur Paſſion, Humour, In- 
tereſt, and Clamour, with ſcarce a profeſſion of 
_ "How ſhort a time this Paſſion, Humour, and 
Intereſt may laſt, before ſome, Accident or Altera- 
tion alters the ſame in the ſame Perſons, or ſtron- 
ger Paſſions and Intereſt may.. oppoſe them, and 
overthrow all, is worth the conſideration of 
thoſe who have the Happineſs of Mankind under 


43 
: 
+: 
' 
. 
5 
K. 
1 
7 
þ 
# 
, 3 
4 
* 
Hh 
W; 
* 1 
* 
9 
* 
1 
\ 
by” 
+ 
: } 
4 
. 
1 
1 5 
* 
* 108 
x 
' " 
1 
1 
L * 
= 2 
E, 
I 
7. 
11 
* 
; o 
bg 
. 
Do 
+l 
.4 
bl 
by 
0 
TE 
T 2 
1 
50 
Ah 
'Y - 
* 
* 
4 


8 q * 3 22 
—:. yy rr oe oe gre -— LARS 
* — — — . 


13 
. 


their Care. | AR” 
To ſo momentary and precarious a dependance 
have theſe ſhallow Politicians reduc'd the preſent 


* 
Tz 


x 9 
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Conſtitution of Prafticdl Religion, and their own 1 


political Intereſt and Exiſtence. 


But we have liv d in an happy Age d Cbun- 
try, to ſee a Juſt and Publick rr paſs: on this 
Wickedneſs. 

And an Honourable Dignity — Diſtinckion 
deſervedly confer'd on the Perſon who oppoſes 
theſe dangerous Methods; who wiſely foreſee- 


ing the certain Fall of a Superſtructure which is 


upheld by ſo weak and already-broken Support, 
having the Wiſdom to part with only what cou'd 
no longer be retain d, that is, the arbitrary Im- 
poſition and Tyranny, is reducing the whole 
to Rationality, thereby eſtabliſhing Pra&ical Re- 
ligion on an invincible Foundation of Truth and 
Reaſon, and endeayouring to preſerve” the whole 
Proving himſelf thus not only a wiſer and n more 
ſagacious Perſon, bur a greater Politician, | and 
good Friend to Mankind, in preſerving to on 
” Seat and 1 a Blefſing ans . #1 
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J 17 i fareſt Way ro revel the Impdſricns 

of others in deceitfully teaching us, is 

to de the Art of teaching our ſelves, by con- 

ſidering what the Uſe of this Mind is, wan PE 
culties 


of 48 Ihe Excellency 7 


culties we 1278 to inſtruct us, and what to be 
inſtructed. 

The whole Art of lag, inſtrucking, and re- 
gulating the Mind, is contain d in Juſtice, Judg- 
ment, and Equity. 

Ihe Faculties of it, are, Appretienfion or-Per- 
ception, Judgment and Will, or Reſolution. | 

he Apprehenſion muſt be reduc'd to Juſtice, 
and the Will to Equity, che Judgment is perfect, 
and regulates the whole. 

When an Object firſt offers itſelf to the Appre- 
henfion, great Care muſt be taken that it be nor 
repreſented in any undue Medium, but naked, and 
without Gloſs ; that we do not ſo much asvifer 


| | ro determine whether it be good or had, before we 


have perceiv d it, with a moſt exact Juſtice, that 
no falſe Ideas or Images of Things be ben ro 
the Judgment, 

' The chief Obſtacles to Juſtice in the appre- 
- Sali of Things are Bigortries, - „ ET 

Of w which choſe receiv'd from our ie are 
moſt difficult to be remov'd; but whoſoever 
would arriye at true Knowledge, muſt examine 
every former-receiv'd Notion with as much Im- 
partiality and Diffidence as if he never before 
knew it, tho! it ſeetns never ſo plauſible. 

If an Author, or Friend, whom we reſpect, or 
à Perſon of general Efteem, prefent any thing ro 
us, we are very apt to take ir, without any doubt, 


and thereby imperceptibly betray our ſelyes into 


2 74 dangerous Bigotrry. 


For one Led Tr Error may be band up 


with a thou Aruths, and on the contrary & 
2M Er 


Perfon, or found among a thouſand Errors. | 
| There are ſome. natural and habitual Tenden- 
cies of the Will and Conſtirutions of the Body, in- 
clining us to Sympathies and Antipathies : But 
when an Object preſents, if we firſt examine 
our ſelves, and try if we have any Affection or 
Averſion, it will be no hard Matter to conceive 


ir, wichour che unjuſt Addition of 6ur Love or 


Hatred. | 2 
All the Errors in Opinion, relating to Arts and 
Sciences, as well as to Religion and Morality, are 


owing, ro this careleſs Injuſtice in the firſt appre- 


hending of Things. | 
Abundance of Things which appear myfteri- 
ous, when they come to be ſtrictly examin'd, af- 


rer-rhis manner, they are not found ſo, the My- 


ſeries inſenſibly vaniſh. 


And thoſe we.can'r-come to a right Apprehen- 


ſion of, can never be derermin'd to be good or bad, 
right or wr 


uſeful either to Knowledge or Practice. 


The familiar Example of holding a ſtrait Stick 


partly in Water, dught always to be in Remem- 
brance; for if it was not to be taken out of that 
undue Medium, the Judgment could never deter- 
mine it to be any other than crooked, as it ap- 
pears to the Eyes. e << 


N 


That which makes a Man compleatly Wiſe, is 


an Equality of Mind, an Equitable Reſolution, 


not to ſwerve one way or another, but to chuſe 
and refuſe what our Judgment dictates an invin- 


cible Fortitude and Subjection of the Will. 
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ſeful Truth may be learn d from an erroneous 


ong, and Can therefore bring nothing | 


— 


A 


E — 918. This | 
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6818. This Fuſtice, Fudgment, and Equity is the 

E GSumand Perfection of all Wiſdom ; this is that by 
which the World was produc'd. 
| All Ares and Sciences, Morals, Poli ticks, _ 
Religion, have here their Original, and ro thi are 
they reduc'd and try'd, 

All Inventions are from . and without thi 
there can be no Improvement. 

Rules are devis d by the Wiſe, for the Inſtruction 
of others, and the Explanation of their Meaning. 

Bur there is ſomething in all Arts and Learning, 
which the Rule cannot utter: Whoever therefore 
finds not out this general Reaſon of Things, this 
Method of teaching himſelf never arrives at any 
Perfection. 

Tis not to ſtay celticifing on ſecond-hand Prin- 
ciples, bur ſearching out the Reaſon why they are 

ſo call'd. 
This is that z7nexpreſſi ible ſomewhat by which 
great Maſters in Rhetorick, Poetry, Painting, and 
Muſick, have ſuch happy Succeſs by excelling their 
Rules. 

Even Merality 18 but a Scheme of Politieks, 
whereby a Man may be happy himſelf, and make 
thoſe ſo with whom he converſes. 
Doing Good to the Publiek brings Honour: and 

Riches, and regulating a Man's {elf briugs Plea- 
ſure and Health. 

The myſterious Cabala i is here brought. to Id ght 
ang . d, the Magick vaniſt'd, $6 the Riddle 

unde 

This is the Tree of Life, diveſted of its Allegory, 


and nothing keeps us from ir bur Appreires and 


Paſſions, which divert and dazzle the Eyes of the 
Underſtanding. : TROY 
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* | There are Appetites neceſſarily attending the 
' || Neceflities of the Body, the irregular gratifying 
of which produce divers Evilss. 
1 But notwithſtanding theſe Appetites are natu- 
© rurally firſt in our Conſtirution, yet the Evils ari- 
_ | fing from them are the Effect of not uſing the 
FJuadgment and Power we alſo naturally have, to 
regulare and correct them. | © 
n Theſe Evils ate deſtructive to the Improve- 
ment and Happineſs of Mankind, which moſt 
„Men do ſuffer themſelves to fall into, more ox leſs. 
Whoſoever therefore would enjoy the Pleaſures 
of Life, and be Happy and Wiſe, muſt learn to 
L de part from Evil. Raid 
Wiſdom is the due apprehending and judging | 
of all Things and Tranſactions, and perſiſting 
re with an equitable Reſolution in acting accordingly. | 
Virtue and Morality are therefore no other | 
ch than a prudent. Conduct, the Effect of the In- 
ſtruction of thi Miſdam; whereby a Man regu- | 
ir lates the Uſe of his Senſes, Appeti tes, and Deſires, 
and acts and chuſes what conduces moſt ro his 
, Honour, Pleaſure, and Proſperity; which being 
ke ee ually 4s inſepatably regarded, compleat his 
a n DEP TE e X . 
gl Therefore Vice is the Effect of Ignorance; and 
a- i Fully the Origin of Ell. red} 


Aſdom only teacheth to depart from it, and 
hr virtue and Goodneſs have their Origin from Wiſ- 


Ly 


ale dom. 


Ys 819. After chis rational manner did chat Royal 
nd Philoſopher teach Virtue and deſcribe Viſdom, ha- 
he | ving. Length of Days in her roght Hand, and 2 
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her left Riches and Honour; whoſe Way: are Way. 
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A 


of Pleaſantneſi, and all her paths Peace. 

Nor hath the World ever produc' d a more fla. 
grant Inſtance of the Injury Knowledge, Virtue, 
and Religion hath ſuffer'd, (by impoſing arbitrary 
Sanctions) than in the Works of this Venerable 
Author. For by chis Means the Curioſity is pre- 
vented, and an Examination hinder'd or antici- 
pated, whereby a negligent and idle Aſſent is gi- 


ven that it is good, but the Cauſe why, and the 
true Excellencies thereof, are unknown and hid. 


—— 
2 


And this will be always the una voidable Con- 


ſequence of thoſe. arbitrary Impoſitions: For if 


all Things are not liable to Errors or Fazlings, yet 


is the Curiofiry of Mankind fo delicate, chat it 


would not admit all to be Cod, till he had ſeen 
what was Good, or diſcover'd. the Geodneſt of the 
FA. on nd ann en 


Therefore whete he is terrified out of an Exa- 
mination, (for fear of ſome dreadful Conſequence) 


he can't venture to do any thing more than im- 
plicitly admit it, with an indolent Negligence, 


neither pleas'd nor diſpleas d; left letting looſe: 


his uncontroulable Cutioſity, his Judgment may 


chance to diſapprove of ſomewhat, and lead him 


to thoſe ſuppos d and-threaten'd Miſeries. 


Thus becauſe an efteem'd Oracle pronouncd 


him the Wiſeſt Man, People do generally ſay ſo 


too, but without looking for a Reaſon for it; and 
prophane Perſons (with as ignorant and idle a 


Bigottry) make a Ridicule of the Whole, taking 


the Negligence of the Aﬀertors (in giving no Rea- 


ſon for their Aſſertions) to be want of Real Mor. 
* f or P roof, and thereby juſtify their Contempt. "7 


This 
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This illuſtrious Prince was the greateſt" that | 
ever that Nariom and People produc'd, the Orne- 
ment and Wonder of the Age in which he lid: 
He advanc'd his People as well as himſelf, and 
arriv'd to the higheſt Pirch of "Honour, Plecfure | 
and Riches. | 
All this was the Effect of izimenſurable Know. 
ledge and Underſtandin oy pre originally from 
conſummate Wiſdom, and out of pure Love to Man- 


> 


a 


” 
w 
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kind, he hath, in the Treatiſe here pointed at, 
diſcover'd what thy Wiſdom was, and nose attai- 
nable. | | 
Bur Men by a wonderful Tofaruatioti ate fed to | 
look for Myſteries, and nor ſee the moft plain and | 
intelligible Truths that can be expreſs'd, whereby | 
rhe great Benefit defign'd by the Author is leſt: 
Therefore the Injury in this Caſe is double, that | 
- | at duplicated. 4 
| And 'tis highly probable thar our NI Mora- 
„ bf had the Arbitrary Doctrine, of a certain Great 
| and Venerable Author in his view, ſeeing he en- 
: || deavonrs to excite Mankind to a right method of 
Thinking and Judging whar is proper for them- 
felves ; and by his telling us, that this Miſdom, 
which he deciphers, explains and teaches, is the 
Tree of Life, gives great ground to ſuf] N he 85 
rectly levels at unravelling the whole 
well as ſolving che Enigmatical Accent fo 
Fall of Man, and reſtoring him to his Reaſon. 
$20. Therefore doth he yy the] political | 
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1 | 54 | "The Excellency f | 
Por there is no poſſibility of being greatly wiſe 
Without the Knowledge and Practice of Moral! ry 
| be firſt obrain'd. y 
No Uſe can be made of chis Method of reſto- 
ring Men to their Reaſon, or convincing them of 
their great Errors, bur by a Perſon who hath his 
own Paſſions at command, and can look down on 
all Opinions that he ſees, or can be offer'd to 
him, with an equitable Regard, neither loving or 
hating them. 

There is no Error bur hath ſome Inconvenien- 
cy or Evil attending it: The way is then, not to 
fall directly on the Opinion, but on the ill Con- 
ſequence; and, by ſuppoſing our ſelves in the ſa me 
Miſtake, to inſinuate a mutual Endeavour with 
the Perſon to find ſome way of avoiding it: By 
this means the Caſe may be traced to the Origi- 

nal, and ſome ſelf-evident Propoſitions introduc'd 
which will never-be oppos d; and when we find 
our Antagoniſt right in general Notions, to leave 
the Application to himlelf ; always obſerving to 
come as near the very Caſe as poſſible, without 
touching on ir expreſly, which wou'd raiſe the 
Paſſion that ſupports it, or rather reduce the Man 
into his former ſtate of Madneſs; as in other 
Franticks, who have lucid intervals till the Cauſe 
of their Diſeaſe js mention'd. F 
Therefore Pride and Vanity have nothing ro do 
here, and the Motive muſt be the real Benefit to 
the Perſon inrended, rho? he ſhall aſcribe his Cure 
WY to his oven better Thinking. g 
"4 hus, as Error is introduc a, bated, and 
1 bapported by diforderly Commotions, DiſtraRions, 
and Paſſion, ſo 18 Trath introduc'd by Nate an 
allay- 


— — 


Humane Judgment, T5 
fe allaying thoſe Heats, and the Cure perfected by 
y reducing the Mind to Tranquility and Peace, 

A This whole Method of Logick or Argumenta- 

o- | tion is ſufficiently illuſtrated ro rhe Induſtrious in 

of | the Examination of Revea/'d Religion, and the Ori- 

15 ginal of Peliticks and Government. 

Mn The Obſtinate and Idle muſt remain in thei 

to || Ignorance, or correct their Vices firſt. 

or So muſt thoſe proud Perſon's who are ambitious 
Jof having the laſt Word in an Argument, and 

n | vainly oſtentatious of conquering or confounding 

to their Antagoniſt, are incapable of this. f 

n- 21. There are certain Vernes dd alſo Vices and 

ne Follies, attach'd ro ſome Men, and ſome Conſti- 

ch | turions' of Body, more than to others; as theſe 

yy have their natural rendency, and produce Actions, 

i- ſo rhe knowledge of them is neceſſary for the un- 

'd I] derftanding the Capacities of Men, and fore- 

d |} judging what may be expected from them. 

ye But that Pride goes before Deſtrudtion, is an ex- 

to perimenral Obſervation of Matter of Fact, rather 

ur | than a moral Inſtruction; for tho Pride may 

te bring Enemies and Hatred, and Evil doth often 

in || follow, as the natural Conſequence, yet is there 

er || alſo a certain Tumeſcenee of Mind and haughty 

ſe ¶ Diſpoſition ſuddenly ariſing, foreſhewing an Evil 
to come not naturally arrach'd to it. 4 

lo There is alſo a concurrence rogether of Things 

to remote from one-anorher, and an unforeſeen in- 

re || terception of the Actions of Mankind (with di- 

vers others for the Induſtrious to look for) that 

d are diſtinct from Chance, which doth alſo often 

z5, || interfere, or from a concatenation of Things link d 

d by neceſſary Conſequences * on another. L 

5 4 ” Pl 
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A judicious and curious Obſervation of theſe ln 
Things will lead a Man to the fight of ſeveral. 
Matters of Fact, which diſcover a certain ſecret] 
interpoling Power, which is commonly calFdf,, 
Providence, © rg irn l | 

Tho' Chance, Natural Conſequences, and Provi- lab 
dence ate often confounded, and miſtaken one for gr 
another, yet are they diſtinguiſhable to the Miſe z lor 
to whom the Story of Socrates Damon. will not},; 
ſeem incredible, there being ſuchlike real Mar- 


ters ro be frequently obſerv'd, amongſt which is 


the ſtrange Diſpoſition of the Mind in forming the|y 
Cure of divers Diſeaſes by the means of Charms x 
and, that ff a Man hears another ſay the dream- If 
ing of ſuch a Thing ſhall foreſhew ſuch an Acci- 

dent, if there is no Symbol or other Hieroglyphic|p 
already fixt in the Mind, it ſhall be an unexpect-ſ. 


ed and involuntary Character, to nine che lame 


thing for time ro come. 4 "at 1” 

- There are alſo ſome ſudden and ſtrong Emo- . 
tions exciting Men to Actions they can ſee no! 
Reafon for, which appear afterwards the avoiding 
an unknown (rho' imminent) Danger; and ſome- 


times on other accounts. 


| Theſe are all of one Nature, and are but few | 


of many Things which ſhew the diſtinct Operati 


ons of the Mind, its Perception of Things, and 
Communication with other Beings like itſelf, an 
its Endeavour to act and explain itſelf by ſuc} 
Things as our Senſes are converſant witn. 

But tho' the Mind doth perceive Things neceſ 
ſary to be done, yer can it not force the Will, any 


more than the fight of a Friend in diſtreſs ca 


force a Man to help him; but the Impulſes are 
. Wc: ſome 


— l. 
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ſe ſometimes ſo ſtrong, as to n to lle les 
ral han Co „ 5 ame 
_ | Theſe Things Fools lavgh at, and 22 
dſtnerefore obſerve ſilently. 
And tis the neglect of theſe Obſervations; FO 
vi · ſabuſe of them, that makes the moſt ſublime and 
> ereaveſt Diſcoveries and true Knowledge to be loft; 
3Jor only the Names lefr, and lighted as Airy No. 
* trons, when they are really demonſtrable, and 
- ounded on true and evident Matters of Fact. 
And tis a Proficiency in this fort of Knowledge 
the thar makes a Man xruly prudent, fagacious, fore- 
knowing, politick, and religious, and is the Per- 
m-Ifection of all practical VMiſdom. 
> Bur ler the Curious follow rheſe delt ofirful 
"4 Proceſſes for themſelves, wil will cen 


reward their Induſtry. 
me 


They are led paſt all Obftruions, | into a ſafe 
Track, and have a Ray of Light, which will ſhew 
them many ſceming dark and incupticable My- 
ſteries. 
The ſecrer Meanders of Providence, its Me- 
thods and Intentions, are here to be traced, and a 
vaſt diſcovery of rhe Certainty and Nature of In- 
rellectual and Spiritual Beings. N 

By rhis Method may they examine into che | 
works, Acquiſitions, and Diſcoveries of Men of all 
anal Ages of the World, but comparing, judging, and 


185 chuſing by their own Reaſon: ' 

The Temple of Nuowledge is open'd, che Bars 
remov'd, erg a Clue of Thread in their Hand, 
wich which they may enter the Labyrinth, and 
ſearch all its ſecret Receſſes, wirhout confound: 
ing or loſing e chemſelves. 


1 All 
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All the Imperfections, Errors, Evils, and Dege- 
neracy of Humanity are owing. to Violences and ill * 
Artifices, by which we hinder ar ſuffer our Ra- 
ſon to be hinder'd in doing its Office. 
And the chief End, Duty; Happineſs, and 

- higheſt Perfection that Man tan arrive ar, conſiſts 
and is found in a perfect exerciſe of Human Ra- 


Wiſdom is nothing elſe but an Harmony ariſing 
from the right Uſe of our Rational Faculties, 
And he is the Greateſt, Beſt; and Wiſeſt Man, 
and honours his Maker moſt, who uſeth to great- 
eſt Advantage the Excellency that diſtinguiſheth 


him from other Parts of the Creation. 
Fol fait Tops Ty (iD eek $13: - 


. -$:22. So imperceptibly do our Paſſions, Aﬀecti- 
ons, and accidental Amuſements inſinuate rhem+ 
_ ſelyes, and interrupt our Apprehenſion and Fildg- 
ment, in the very Counſe of Reaſoning, that there 
is great Need of ſtopping and making a Curſory 
Review of the Laws of Reafon, and the Ways * 
which Errors and Diſorders are introduc'd, as of- 
ten as any ſuch Caſe preſ enn. 


a» . 


the Frame of the Mind, and Art of Regulating it, 
before any excelent Proficiency in Knowledge can 
de axpetitcd ? en is as th TEAM 


* 


How much more is it neceſſary to underſtand 


Therefore rho' here ſhould be nothing want- 
ing to enlighten the Mind, yer ought ir to be of 
no greater length, than that the whole Deſign may 
be comprehenſible at once, that it may be an in- 
ceſſant and perpetual Light to the Underſtanding, 
as often as any Opinions offer rhemſelves ro Con- 
ſideration. | li e 
* For 


Humane Jullgment. , 39 
For the berter regulating our Conceptions, and 
the eaſier comprehending it, we may make a ſhort 
Recapitulation of the whole Mork; which will re- 


duce theſe Wörter Principles to cerrain Seach 
Articles. $5 0 5 
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R SON is the diſtinguiſhing. Extellency] 
Dignity, and Beauty of Mankind. 

There's no other uſe of Reaſon, but ro judge of 
Good and Bad, Fuſtice and Injuftice, Wiſdom and 
Folly, and the like, that a Man may thereby at- 
rain Knowledge to diſtinguiſh Truth from Error, and 
to determine his Actions accordingly. 

This Reaſon is known to us alſo by the Names 
of Judgment, Light ef Nature, Conſcience, and Com. 
mon Senſe ; only varying irs Name according to 
irs different Uſes and Appearances, but is one and 
the ſame Thing. 

The Underſtanding of Mankind confilts of Ap> 
prehenfion, otlierwiſe call d Perception; Fudgment, | 
and Mil, otherwiſe call'd Reſolution. 

The Errors of Humane Underſtanding are in 
the Apprehenſion before they are brought ro the I 
Judgment; or in the , in chooſing and reſol- 
ving on Things without the Fudgment, or contrary | 
ro ic. 

The Fudgment of Man is an involuntary Facul- 
ty, acted upon by Objects, and determines with- 
our any Conſent of re 3 like a Mirfour, 


which 


8 


k/ 


40 The Infulibility of. 
- which gives a true Image of every ching that can 


be brought to it. 

And according to the Certainty, or Uncertainty 
of any Matter, the Fudgment determines ir to be 
more or leſs doubtful, or true, or falſe. 

If there is not ſufficient Certainty, or ſome Mat- 
rer of Fact, eo demonſtrate ſomething clearly to the 
Fudgment, no Authority or Power whatſoever can 
force or perſwade it to determine whether it be 

ood or bad: But if it is brought to View, a true 
udgment is unavoidable. 
Reaſon is not only a competent and infallible 
Fudge, bur the only Teſt ro. which all Authorities 
nuſt ſubmit to be rry'd, before we can know our 
elves, or prove to others, whether they! are Good 
or Bad. 

Whatſoever is Fuſt, Wiſe, True, and Geod hath 
no occaſion to fear a Tryal by Reaſon, or to . 
peal from it to Authority. 

Believing is an Aﬀent of the ꝓudgment. 

Therefore where the Fudgment hath not deter- 
min'd or aſſented ro ſomething ſeen by the dp- 


prehenſion, pretending ro believe is a bare 


Affirmation and Act of the il only ; which is 


no other than ignorant or wicked Lyin 


A Voice in Thunder from the Coker nor any 


Prodigy or Miracle whatſoever, can alter or efface 


the Notions of Fuſtice and Ni m in the Minds 


of Men; it may prevent the Uſe and Benefit of 


6 
MW, 


them, but cannot hinder their Judgments from de- 
termining whether what they ſee and know is juſt 


and wiſe, true and good, tho it may terrifie them 
them to Silence or Lying. 
But 
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But if the Actions to be done are good and nes! | 


ceſſary, a bare Probability of the Cafe 0 if 
for TOM them, is ſufficient for determining: | 


eligion and Knowledpe i is not confit'd to an 
Perſons who have particular Facnities uf perceiv- 


ing, judging, and improving thereby; 17 What is ö 
; Ml 


uſeful is. for general Benefit and Inftruction, © 
Things defign'd for common Belief muſt have 

Evidences fitted to common Reaſon and Senſe. 
The Notion of Fuſtice and Wiſdom is prior o 


the Notion of the Being of Gad. | 
The Knowledge of the Being of God is the 


Etfect of natural Reaſoning on Thin gs obvious to 


our Senſes, diſtovering the World and Things 1 


contain d to be the Production of ſome one just. 


Name of COD. 


The Immortality of the Soul is nd cats | 


Amuſement, bur rhefe are cerxain Matters of Fack 


liable to every Man's Obſervarioo, which reftifie | 


a Spirit immaterial, and capablè of diſtinct Exi- 

ſtence from the Body: And ſome farther Enquiries 

<a Evidences exciting an irdeliltible Concepts 
the Soul's Immortality. 


An interpoſing ng and prev Sn Pikes! i is 


alſo difeoverable by Obſervations on 1 ranfactions 
and real Matters of Fact. 


All Religion which binders che Uſe of Reaſon 


deſtroys : alſo the Uſe of che Notions of Fuſtice an 


Wiſdam in the Mind of Man, the Foundation on 


Which the Knowledge of G OD and his Provi- 
E 2 dence, 


Fd 
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wiſe, powerful, and perfect Being or Agent; and ' 
to this irreliſtible Conception or Idea we give the, | 


— 
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6 The Infallibiliy of 
b dence, and the Immortality of the Soul, is built, and 
is therefore a wicked N diſnonourable to 
| GODand True Religion, at 


d injurious ro Man- 


hind. 


dation on which it is built, the 
| xends, and the only Rule to which it can be re- 


Religion which teaches a farther Improvement 
of the Rational Faculties of the Soul in this Life, 


and the Care of it after ward, a Method of wor- 


ſhipping G O ſuitable to the great Notions we 
have of his vaſt Viſdom and Power, a recommend- 
ing our ſelves to his Providence here and hereaf- 
ter, is of indiſpenſable Benefit and Uſe to Man- 
kind ; che native Diſpoſition of Self-preſervarion, 


Admiration, and Curioſity excite a natural ten- 
dency toward it. | 


This is the Original of all Religio, the "PAY 
End to which it 


duc d and try c. 


Morality is a Scheme of Politicks whereby a 


Man may be happy himſelf, and make thoſe fo 


with whom he converſes: Doing Good to the 


Publick brings Honour and Riches ; and regula- 


ting a Man's ſelf brings Pleaſure and Health. 


is a prudent Conduct by which a Man regu- 


lates the uſe of his Senſes, Appetites, Paſſions, and 


' Deſires, and acts and chuſes what conduces moſt 
do his Honour, Pleaſure and Proſperity, which be- 
ing equally and inſeparably regarded, complear 


his Happineſs. 


The Good and Benefit of Government is for 


A che Perſons govern'd. 


1 
5 


j 
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And this is the Original Law of Laws, and 


Authority of all Authorities, to which all Gover- 
=—_ oo | nours 


Humane Judgment. 63 
nours and Government, Laws, Politicks, and Cu- 
ſtoms, ſtand refer d, and are thereby ro be try'd. | 

No Laws or Politicks were perfect ar the firſt | 
introduction of em, bur are alter'd and alterable 
as the Good and Beneſit of the Nation doth more | 
appear or require: And if there are any Laws, Po- | 
liricks, or Cuſtoms to the publick or univerſal Ae "4 
rriment, tis juſt and neceſſary to alter them, ahd | 
he is an Enemy or Traytor that hinders it, 
Mankind is naturally endow'd with Reaſon ſuf- | 
ficient to provide Laws and invent Methods of 
Government. 
Government founded on ths General Good is 
Self-defenſible,and has no need of any other Foun- | 
dation or Defence but. Nature, Fuſtice, and Reaſon. | 
No Man can have any Pretence, Buſineſs, or 
Pleaſure in looking for any other Authority to go- 
vern by, or form Schemes of Government from, 
unleſs he hath ſomething ro act or vindicate that jj 
is contrary to Nature, Fuſtice, and Reaſon. I 
A Man may have a Right to the proper Eftare |||; 
and Poſſeſſions of his Predeceſſor; andthe pub- 
lick Peace and Benefit may male it neceſſary for | 
him to ſucceed in the Government: 
Bur there is no Native Right for one Man more | 
than another, to aſſume Dominion over any Peo- | 


le contrary to the general Conſent, Peace, and | 
Fence of of choſe People. 


The whole Art of NOD Thin to a | 
by Reaſon, conſiſts i in Fortitude. * 1 


That is, in an equitable 9 of the N 
ni te 
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1 to chuſe and refuſe according to the Dictates of 
the Judgment. 
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The Fudgment i is an infallible Lighr and Direc- 


| tion, whereby Fuſtice may be done 1n e 
ing, and Equity in chuſing. 


And the Sentence which is form'd on ſuch 2 


ö rational Tryal, is a Univerſal Propoſition, adapt- 
ad to the general Reaſen of Mankind, a Self-evi- 


dent or (at leaſt) an Irreſiſtible Truth, 

Which may be thus more clearly demonſira- 

ted : 

When any thing is offer'd, ro which the Belief 
or Aſſent of the Fudgment is requir'd, divide the 
Mind inro Apprebenſion, Fuagment, and Will: If 
what is ſeen in the Appr cbenſion be contrary to 
what is requir'd, the Judgment doth ſo determine 


it to be contrary; and if chere is nothing ſeen by 


the Apprehenſion, then nath the Fudgment made uo 


determination. 


In eit her of theſe Caſes it may be boldly af- 
firm'd and demonſtrated, that the Propaſer him- 
ſelf doth not believe it, nor hath any Faculty of 
his Mind had any thing to do with the Matter, 
but his Wil only, and his pretended Faith is an 
id:e airy Conceit, an uniutellible Chymæra of we 
Phantaſie. 

Or, to render this Method of Reoſening pet 
more famili ar, 

Conſider this Faculty of the Mind ( moſt 
properly) call d Judgment, by its other Names 
or Appearances, viz. Reaſon, Light of Nature, 
Conſcience, and Common Senſe ; and it will eaſi- 
ly appear chat Mankind hath no other Faculties 

n e ap a 
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to underſtand any Matter by, or Ways of diſtin- 
guiſhing one thing from another: Nor is there 
any Knowledge, Determination, or Satisfaction 
1 it, or without it; neither can the Terrour 


Aurhority, or Amuſement of Argument wholly 1 


ſtifle it. 

The way then to d iſcover Truth, is to conſider 
how Things appear to general Common Senſe ; 
that is to ſay, to indifferent Perſons ; and to ſtand 
with Reſolution to the Reſult that is made on 


ſuch Conſiderat ion. KC 4 


Jo prove the Truth of your Work, and ſhew 
that you have apprehended juſtly, and reſolv'd: 
equitably, according to the true Dictates of your 
Judgment, take this Sentence of Common e 
(that is to ſay, the Reſult which is made on a ra- 
tional Examination of the Caſe ) and reduce it 
into form by writing it down, and *twill be found 
a plain, irreſiſtible, and ſelf- evident Truch, fitted 
for the general Reaſon of Mankind; that is, ſuch 
as every Man's common Senſe and Reaſon can'r 
help acknowledging. . 

For there is no other MyRery in benin a 
right Underſtanding, nor in attaining Knowledge 
and Wiſdom, bur what i is contain'd in this Hor 
Sentence; 

Exert with Diligence and Fortitude the c cm- 


mon Uſe of Common Sexe. 
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Books ; uſt publiſk'd and printed for ]. Wilcox, 
4 the Green Dragon in Little Britain. 


1. THE Gentleman's Recreation, in 4 Parts, viz. 


| Hunting, Hawking, & 1hing, and Fowling ; 
with the Method of breeding and managing S 


Hunting Horſe : Alſo an Abſtract of all the Foreſt- 
Laws to this Time; illuſtrated with ſeveral Copper 
Cuts; with eafie Directions for blowing the Horn. 
The Sixth Edition. by 


2. De Viribus Medicamentorum ; or, a Treatiſe of 


the Vertue and Energy of Medicines : Containi 


an Account of all Medicines whatſoever. By Her- 


man Boerbaave, now Profeſſor of Phylick in Leyden. 
3. Twelve Scrmons, containing the Foundation of 


Natural and Reveal'd Religion ; with the Proofs of 
Chriſtianity, &c. By Benj. Whichcot, D. DP). 
4. The Deſcription and Uſe of Gunter s Quadrant; 
to which is added, The Uſe of Nepiar's Bones. By 
William Leybourn. | 


$. The Royal Charter granted to Kings by GOD 


Himſelf; collected out of His Holy Word in both 
Teſtaments. Printed in 1649. 
6. A Practical Treatiſe of the Plague, and all Pe- 


| | flilential Infections that have happen d in this Iſland 

| | forthe laſt Century, Laying 90 

Methads then us d by the moſt learned Phyficians of 

fthoſe Times, (as Butler, Atkins, Bates, Johnſton, 
| Fabritius, Regemorterus, Rudgeley, Rhede, Tulpins, 

 Wethenburn, and other Great Names) as well as 


what are now proper to be us'd, in order to prevent 


the 33 of that Contagion. With a Prefatory 
Epi 


e addreſs'd to Dr. Mead, on Account of his 


ort Diſcourſe concerning Peſtilential Contagion, Ry 
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APPENDIX. 


Being an Ans wn to a * 

deſiring ſome farther Illuſtration of 
the Method of Reaſoning in the fore- 

going Treatiſe ; alſo the particular 
application of 1 it to the preſent Di- 
ſpute on the JI rr. _ 


SY. 


Am ar length convinc'd, thar ir will vs of 

uſe to the further rendring this Method of 

. - Reaſoning uſeful, to illuſtrate ir by deciding 

two or three well-known and familiar Cons 
troverſies; and ſhall therefore, without further 
Prologue, proceed to follow your Advice, and alſo 
endeavour to gratifie your Requeſt, by making 
the very Caſe you deſire one of the Examples; 
tho I obſerve, you rather ſeem to wiſh to lee t 


thus s derermin'd, than to adviſe me to it; 21 7 
a 


——ñ— woe = ow 


ſition. ä 


tenſion and Fudgment : It hath therefore no Exi- 
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ſhall neverthelefs attempt ir, and make no douht 
of ſhewing, there is none of that Danger in ir as Nui 
is generally imagine. 4 


The irreſiſtible Strength of this Art of trying 
Things by Common Senſe conſiſts in reducing the 
diſputed Caſe to a Self- evident Propoſſtion, and 
thereby proving to your Antagoniſt, that he be- 
lieves no otherwiſe of it than your ſelf, by let- 
ring him ſee that his own Judgment determines 
it ſo, if he will but regard it ſtedfaſtly, and not 
wander from it after airy Phantaſies, and be a 
Slave to Bigottry and every arbitrary Impo- ! 


Thus no Man ever believ'd Tranſubſt ant lation, 
his Senſes ſhew him the Thing as it really is, anc 
his Judgment determines it to be ſo: And the! 
ſame Judgment alſo tells him, chat whatſoever is || ſc: 
faid ro the contrary, is contrary to the Evidence I or 
of his Senſes and the Deciſion of his Judgment; I ju 
this is the teſtimony of all his Senſes concern'd, 
Seeing, Feeljng, and Taſting ; and of all rhe Facul- 
.zics of his Underftanding concern'd, (viz.) Appre- 


ence at all in the Mind or Underſtanding of 
Man, bur as it chus appears: Nor is there 
any other Argument neceſſary for confuting t, 
but by dividing the Mind or Underſtanding Into 
Apprebenſion or Perception, Fudgment, and Wil 


or Reſolution ; and then ſhewing, that this is an 
Act of his Will only, and ſo far from being his 
Belref or Aſſent of bu. Fudgment, that it is the 
Airect contrary, Now, by all the Faculties that 
it hath pleas d God to beſtow on us for the Pw 

| er- 
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bt erſtanding of any Matter, and for the diſtin- 
as Ruiſhing of one Thihg from another, this is as 
Ppparent a Falfity as to ſay the Sun is not riſen 
It mid-day. Therefore to ſay God hath com- 
e $nanded Men to affirm any ſuch thing, is to ſay 


d Pod hath commanded Men to lye; which accu- 


- ing God of ſuch Wickedneſs and Folly is a moſt 


t Heteſtable Impiety and Prophanenefs. 

The Argument before us is here at a full endi 

and decided paſt all Objection, theſe laſt Argu- 

ments being 2 and irreſiſtible Truths. 
And what generally in ſuch Diſputes follows 

after this, are Queſtions of another nature, and 


„ lis controverting whether or no ' tis lawful to ac- 
q cuſe God of this Wickedneſs, Folly, ard Injuſtice. 
e 


e Or is diſputing whether Mankind have Sen. 
is ſes to diſcern white from black, hard from ſoft 3 
e or Underſtanding to diſtinguiſh Fuſetcs from *. 
3 aſtice, and ¶Miſdom from Folly, | | 
, Thar is, in other words, Whether 9 Bath 
- | Reafon; which diſtinguiſherh him from other Ani. 
mals, or only differs in his Form, as all Species of 


Pay ov 


granted) he hath Reaſon, that is his diſtinction 

and excellency above them, if he ſhall p99 

himſelf of it, and degenerate to a Brure, 
Now the Art of managing ſuch Caſes gde 


ed and blended together, ſo as to perplex the 
Caſe that you can ſearee underſtand one-another's 
meaning: And this is not hard to be done; for 


your 3 will admit, chat if he —— 
| On 


ere TTF 9 © we w v CTY 


Creatures do one from another: Or (if it is 


conſiſts in Clearing theſe Arguments one of ano—- 
ther, and taking care that they are net conſound- 


— 
— — — 
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nor doubr on pain of Eternal Damnation, which 
tells him, he muſt nor regard his Senſes. You 
are therefore here to acquieſce with him, for you 
are both agreed, that your. humane Senſes and 
Underitandings make the ſame determination; 
and you are then to proceed to the Authority he 
talks on, and other parts of the Argument. But 
if while one is talking of the appearance of the 
Matter of Fact ro Common Senſe, the other ſhall 


God, or the Authority of humane Reaſon, the 
Time is ſpent in Mifunderſtandings. 

I ou are therefore at the beginning ro obſerve, 
that the Matter of Fact is one diſtinct Argument, 
the Authority of humane Reaſon another, and 
the Queſtion if God is Fuſt and Wiſe, according 
to the general notion of Juſtice and Wiſdom, is 
another; and to leave it to your Antagoniſt to 
chuſe any one of chem, and bring it to a conclu- 
ſion, before you proceed to either of the other: 
This is the way if you are the Defendant. But 
if you deſign to convince any Perſon of his Error 
who is bigotted in his Simplicity, the way is, to 


eſtabliſh the Authority cf humane Reaſon by fa- | 


miliar ſelf-evident Propoſitions, and to obſerve 
ſilently what impreſſion it makes on him, and ſo 
to proceed: For we are not to conſider our Ar- 
ments according to our own Notions of their 
orce, and from thence to expect immediate Con- 
viction, but to regard how they ſucceed, or are 
likely to ſucceed, with the Perſon We'd on: 
. | ver- 


anſwer ſomething relating to che Attributes of 


on his Senſes, it appears to him as it doth to yon * 
but he depends on an Authority which he can by 


zum 


End 
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Overhaſtineſs and Vehemency in arguing is the 
Mg fect of Pride, blunts the Poignancy of the Ar- 
= breaks its Force, and diſappoints tlie 


End. 6 | | 8 | 
As in the Caſe before us (and fuchlike) is evi- 
dent, where the Bigortry is almoſt invincible : If 
Therefore a Perſon was to go to one of theſe, who 
imagines he believes Tranſubſtantiation, and take 
ut ſup the conſecrated Bread before him, and ſay, 
This is nothing but Bread, you may ſee, taſte, 
and feel it; "therefore if you ſay God commands 
you to believe it is not Bread, you moſt wicked- 
ly accuſe God of Lying: This wou'd only raiſe” 
the Indignation of the Perſon againſt you, inſtead 
„of making any Impreſſion on him, chat withoug 
t Bo much as thinking at all on what you have ſaid, 
he rages at you as a prophane Perſon, ſetting up 
8 your own Senſe and Reaſon above Sacred Au- 
5 Bthority, and calling what he builds his Eternal 
0 Happineſs on in queſtion : So that tho what you 
* Baffirm is an immediate ſelf-evidear Truth, yer you 
* loſe the benefir of your Argument, by an ill Me- 
thod and untimely uſing it. 
i You may ſee, by the uſe I make of this Caſe, 
chat I have ng particular Antipathy, burdefign 
Ia general Example of it, and have choſen it only 
as a notorious Matter of Fact, to ſhew that there 
is no Folly, Slavery, and Brutality fo vile and 
" ridiculous but Men are expos'd to, when they 
have parred with their Reaſon ; while che Ty- 
rants thar-thus bridle and ſaddle them ride them 
at their pleaſure, wich Whips and Spurs to F 
D 


„* 


them for cheir Stupidity: For ſome of theſe 
5 Q- 
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Doctrines (Which inuſt not be rationally" exal fes 
min'd ) have no other intention, but to tormen 8 
the Spirits of Men, and diſtract the Minds of thi 
Ignorant ; and are ſv far from tending to the Re 
formation of Mankind, thar they are againſt Mo 
grey nt ay} Bob af 
£ eld be hard ro prove the Benefit of the . 
Doctrine of Predeſtination, or the Uſe of it i 0 
Religion or Manners; yet what Civil Tumult i 
and Diforders hath this occaſion'd, and been de]“ 
fended and oppos'd by Publick Authorities I hi 
what Horror and Diſtraction have ſome Peopl 
liv'd and dy'd in, with ruminating on ir! what 
Volumes have been wrote, for and againſt, when 
any common thinking rational Perſon is able tc 
decide it paſt all Controverſie in an hour's time 
for, by only fairly ſtaring the Caſe, it appears at 
A Man is deereed, before he is created; to be 
fav'd, and be eternally happy; therefore after he 
is created, he hath a particùlar Grace given him, 
whereby he can't help leading ſuch a Life, nor 
accepting ſuch Terms as ſhall qualifie him for 
this Glorious Happineſs and Reward,  _ 
Another Perſon is decreed to be damn'd, and 
Be erernally miſerable, therefore he hath'nor that 
Grace given him, and fo is incapable of accept · 
ing ſuch Terms, or acting as ſhould qualifie him 
for Happineſs, and is therefore crernaly puniſh's 
and miſerable. ons So ĩ py 
Il am not going about, in a ſeries of Arguments 
to confute this Opinion; any Man who thinks he 
hath the Power of judging, and 0 
| <4 


\ 
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x20 of diſtinguiſhing Goodneſs from \Wickedneſt,, Body 
| from Wiſdom, and Juſtice from Injuſtice, ſees ar 
th ene view the monſtrous Barbarigy and Folly. of 
Nel ſuch a Caſe ; and tho'a Potter may do what he 
J will with the Pots he makes, and break them to 
J pieces when he hath done, yet this don't juſtiſie 
+4 dis Wiſdom for ſo doing; And cho it is in his 
power to make Pots and break em, he may never- 
I theleſs be a Fool or a Madman; for any Perſan 
Je who ſees him act thus, will readily conclude 
bim nd hem <7; Dito 
Nou the Reaſon why all theſe Controverſies 
band painful Enquiries have been about ſo evident 
an Abſurdity, is indeed becauſe the real Thingir 
ſelf was never enquir'd into, nor controyented; 
The Diſpute. hat been, Whether certain Perſaus 
of great and univerſal Credit for their Divine In · 
ſpiration and Authority, have taught it; if cheir 
ords and Phraſes have been rightly underihood ; 
if two Perſons of equal Repurav- .. for rheir:San- 
City, who wrote ( ſome hundreds of Years agq) 
| directly one againſt another, can be made 10 


mean one and the ſame Thing. B „ Mine 
Theſe and ſuch-ike rrifiing Difputes about 
Verdi and Authorities hath kept up the Argument 
ſo long: The Cauſe of all this, Men do eaſily fee 
by their Natural Reaſon, is the Barharity and Fol- 
hof the Thing, They have alſo a general, No- 
! tion, that GOD 18 Fuſt aud HEiſe ; but here is an f 
Authority which they alſo allow to be indiſputa- 
bly Sacred, that ſays GOD hach fo acted; bur 
inſtead of cecurring to their Reaſon for Satisſacꝭi- | 
on, they fall to examine if chis Authority is * | 


1 ww 2 * { 
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' Jy underſtood and interpreted, and what reputed 
Good Men have ſaid of it; which, to ſum up the 
whole Caſe, is asking the Queſtion, If thoſe Au- 
thorities, Good Men, and Interpreters have ſaid 
GOD is guilry of that monſtrous Barbarity and 
Folly: For if it was teſtified by a Voice from rhe 
Clouds, or a Prodigy, it would fignifie nothing; 
for this Judgment, Reaſon, Light of Nature, Con- 
ſerence, and Common Senſe, will ftill teſtiſie the 
Barbarity and Folly of it. | 
Therefore theſe Diſpures and Enquires can't 
poſſibly produce any other Conſequence than for- 
ming che aboveſaid Queſtion, Whether theſe Au- 
thorities, good Men, and Interpreters have ſaid 
GOD is guilty of che Barbarity and Folly > For 
Univerſal Reaſon, which is all the Fatulty we 
have of knowing and judging Things by, hath 
, and invincibly determin'd the Caſe 
AT lell. | | Mis N 
And if twas poſſible to prove this by any Mi- 
racle, 4 ih or Teſtinrony, that God hath 
acted after this manner, and thereby attempt to 


eſtabliſh it for an Article of Religion, it woud 
e that God is fooliſh and barbarous ; which 
rooting our of the Minds of Men all rhe Know- 

. Jedgethey have of his Attributes, and renders his 
Being impoſſible to be conceiv'd, or believ'd : 
Which is ſubverting the Foundation of Religion, 


\ 
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Agent; änd by the fame Wiſdem, Power, and 
fac are: kept | up to their deſign'd Uſes and ' 
nds: And by the ſame Reaſon and Light of Nat: 
d ture by which we ſee and know the Juitice, Wiſ- 
d doin; atid-Gaodneſs/ of God, by the ſame Rafe 
jede we know. That the Caſe before us is barbarous 
and fooliſh; and, that therefore they are Lyars, 
witked' Perſons, and Diſhonourers of Gd, who! 
e Miri any fact thing, But if they will perſiſt in 
ir, that ſomething which they call God hart ſc 
4 | ated and eommanded, by what they imagine in- 
-. | vincible Proof, then tis plain we are miſtaken on 
both ſides about the Word; they meaning one 
Thing bf Perſon by the word Cod, and we ano- 
ther? Like Perſons talking of two Men with dif- 
fering Qualifications, who happen to ha ve one and 


1 


the fame Name. 7 725 CANTON agorr 
Bur as neither of us can know our GOD, ot 
give any Account of him, but by bis Actions, ſo 
we find Their God to have done Things incon- 
fiſtert' with one- another, and daily requires 
Things contrary to Juſtice and Wiſdom: And 
by che Appearances which they pretend to pro- 
duct of him, he ſeems ro be a hererogeneous 
ſort of Material Being, very barbarous and ryran- 
| nicat,” but very: inconſtant and mutable: From 
whence we conclude, for all their talk of his vaſt 
Power, that he is nor laſting, but periſnable, and 
can do us but little hut or good, fo ro be flight? 
ed accordingly with Contempt, leaving theſe his 
Champions to hammer out by themſelves ſome 
new Supporters to this Chimetical Image of 4 
God; the Arguments on wa” Subject being 7 
* r -. .thi 
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the following merry Interruption which 
tlemen met withal, on their diſcourſing : | 
Heyoes worthy. 0 be plac'd at the e Table of Fame, 


RET « Neo, Sit, 1 can'r agree t0 chat; 
- & becauſe tho” there may be a great deal 
you ſay of che Paſſion, Barbarity, Gg. but when 
i e conſider the vaſt Benefit we reap from ſuch 
Perſons, that they are the Preſetyers and. De- 
« fenders of their Ceuntry ; and what noble 
Sentiments inſpire theſe Heroes to ſuch dange- 
% rous Actions; and, that even in the beat of 
them a worthy Gallantry and Honoug js: ſeen, 
and diſpers'd to all meriring it aroung them, 
« diſcovering the Man from the raging Brute; 
4 and, as Alexander excell'd others in 7 glo- 
e rious Virtues, can we with Juſtice then hinder 
* 8 from his Seat at the Table? 

Interrupter] Who, Sir! Is it Alexander you 
« are 4 of all this while, and his Honour 
« and Virtue? I believe he had not common 
Honeſty; nor I never read of any brea Yate 
« rue belonging to hm. 

24 Cent.] © You look, Gr, fomerding le a 
&. n Perſon, bur I doubt you have not read 
< the beſt and trueſt Authors; for then you muſt 
have known his early Magnanimiry, even co 
« the delight and admiration of his Father and 
«. all others, in mounting n alſo his in- 
« vincible Bravery in divers 


But then his Honour and Honeſty, how excel- 
« Jently did he ſhew it to Dariuis Family l and 
« divers other Inſtantes we have alſo of bis love 
«of Learning and In- 
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Nielri pr] “Hold, Sir, pray g go no further: 
As for t his being a Soldier, I don't 5 it at 
« all; it's very common for ſuch Perſons to go 
10 for Soldiers, and for his behaviour atthoſe Sie- 

ges, may be alſo true, ir might be in the plundet 
«- of thoſe Places he got Money to ſee. up his 
© Trade of a Copperſmith, for his Father and he 
4 might E * been both Tinkers, as far as we 
* know. - But, Sir, you are grolly miſtaken to 
4 think! ue not read the beſt of Authors; for 
] do aſſure you IJ have, and my Author, tells! me 7 
« you are alſo miftaken in the Virtue of your 4+ 
« -[exander ; for he expreſly bids the Brethren be- 
% ware of kim, and ſays, Alexander had done bim 
* much Wrong. And where are you' now, Sir, 
„with your great Reading, for my Author is no 
« leſs chan St. Paui, and T hope you 1 won { gy 
7 to diſpute what St. Paul ſays 8 

Exeunt 2 Gent. laughing] Ha, ba; ha 
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95 


5 ſhall leave the principal Applitatiod, dba = 
Wo that when ſtupid Ignorance” ſhall have In- 
pudence enough to aſſume an Authority of detet- 
mining Things excluſive of Rational Arguments, 
there's nothing ſo ſerious or lacred, but my be 
render d conremprible. - 

come now. ro. anſwer your odd Reguih | 
which will make a third Example of ys merkiog | 
of Reaſoning. _ | 
Bur (by the way) I rhink you heb nor fear the | 
Uſe of the word Judgment being diſpured ; for if 
you ask one of theſe Perſons, after hach told 
you. thn | is his Faith and firm Belief, Whether - 

. the 
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the Aſſent of his Judgment, on a right underſtan- 
ding of the Matter, he will tell you Ie, certainly, 
and perhaps reſent it as an Affront to his Under- 
ſtanding and Honeſty, that you ſnould imagine 
he pretends to believe a Thing which his Judg- 
ment did not on due conſideration tell him was 
true. | po 
And indeed, if Mens Opinions are not the real, 
zmaginary, or prerended Dictates of their Judg- 
ments, they are Hy pocrites and Lyars confels'd. 
Therefore a Creed, at the Introduction of it, is 
propos'd as an Inſtrument containing ſome Arti- 
cles to which not only the Aſſent and Belief of all 
Men is requir'd, but they are alſo requir'd not to 
ſay they believe it idly, and without Confidera- 
tion, but are to be careful, that when they ſay hey 
believe, they ſay fo on deliberate Judgment and 
Underſtanding : And if there is any thing con- 
rain'd that's obſcure, there are Comments, Expla- 
nations, and Teachers, to inſtruct the Ignorant, 
and bring it to their Underſtanding, that they 
may judge and believe it. TIN 


By rhe words Father, Son, and Holy Ghoſt we are 
to underſtand Three diſtinct Beings : The Father 
is a perfect diſtinct Being, the Son a perfect di- 
Kink Being, and the Holy Ghoſt a perfect diſtinct 


Being; therefore thoſe three Words are three 
Terms or Denominations we give to three diſtinct 
Ideas. When we ule the word Father, we con- 
ceive ſomething that is neither Son or Holy Ghoſt : 
By the word Son we conceive ſomething that is 
neither Father or Holy Gheſt ; and by Holy Ghoſt, 

5 | | ſome- 
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ſomethiug neither Father or Son: And theſe three 
Ideas are as diſtin as the Ideas of 4 Man, a 
Church, and a Ship. When we ſay the word Man, 
we mean ſomething chat is neither Church or 
Ship, &c. 

Now to conceive cheſt three Aiſtin& Ideas by 
three diftin& Names to be one Idea by one di- 
ſtinct Name, and ſo believe theſe three Perſons to 
be only one, is one of the moſt nice Inv ctitions 
char ever che ſubtleſt Virruoſo contriv d to puzzle 
the Wit of Man with, and is juſt as eaſie to do as 
it is to conceive and believe that one Perſon is de- 
riv'd from another, and begotten, and the other 
Perſon deriv'd from thoſe two, and yer be both 
of them Eternal, and without beginning. 

But, to leave theſe Abſurdities without trou- 
bling our ſelves to recite any more of em: 

Iis demonſtrable no Man in the World did 
ever yer believe chem. 

For Believing is an Aſſem of the Todgibade': 4 
But here is nothing which humane Apprehenſion 
did ever comprehend or perceive, and the Judg- 
mt hath conſequently nothing to act on, nor any 

ing ro determine concerning the Goodneſs or 
Badneſs, Truth or Falſhood of, Tis true, here is 
a Propoſition offer'd, but as it contains nothing 
that can be underſtood, Judgment can form no 


determination of the Mütter contain'd ; bur of the 


Propoſition in general there is an involuntary 


Sentence produc' od by the univerſal Judgmene of 


Mankind; that it is an unintelligible piece of Non- 
ſenſe. And as ſtrange as this may appear to ſome, 


or e ludicraus rg — tis a ſerious >”; 
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ſelf-irreſi ſtible Truth; and the Perſons who con? 
ceit they believe ſo, will be found (on a lictle,exa- 
mination) to have amus'd themſelves with an Ima- 
gination of the Phantafie, their pretended Belief 
being no other than an A of their Will only, an 
Habit of affirming they now not what. 

Nevertheleſs I can't ſee but this Doctrine might 
have been taught and receiv'd long enough, 152 
had not been for the Author of bs ſeverePenal- 
ty, which he ſo poſitively and dreadfully pronoun- 
ced, that he forc'd Men to a neceſſary Curioſity 
of examining what it was they were to be- 
lieve on peril of Eternal Miſery : and all the Sa- 
tis faction they can arrive to is, that there are cer- 
tain Words and Letters jumbled together, which, 
when pronounc'd, make a Sound, bur without 
any Meaning, that i is in the compaſs of Humane 
Underſtanding to find out or explain, 

And if ſome few Perſons ſhould obſtinately ſay 
they do apprehend and believe this, it ſignifies 
nan, for it's apparent it is not fitted to com- 
mon Underſtanding; ; and "cis therefore tu ifling 
9nd fooliſh to offer it. | 

And, to Command a Man's ; Judgment ro aſſent 

10 a Thing which is contrary to the involuntary 
Determination and Teſtimony of his Judgment, 
is great Folly, Barbarity, and Injuttice, . beſides 
the Impiety of accuſing God of this Inj In 4 
Now all the Words that can be —— ly'd a- 
bout the Inſpiration of this Author, if the Padre 
his Divinity was never ſo plain, and a h 


Miracles were wrought in our fi ght to ſhew I, 
it amounts to nothing at all ; for che Caſe ſtande 
| "7" 
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and the Injuftice and Fol of commanditg aMat 
to aſſent to a Thing which is not adapted to his 
condemn'd by N R en, common enſe, and 
Conſolence, and by all the Faculties we have of 
underſtanding any Matter, or diſtinguiſning one 


Thing from another: Nor can che Miracles or 


Underſtanding . ſtands 1 


N any other Effect than to terriſie 


a Man ro Silence or Lying, and ſay againft his 
Conſcience, He believes what he does not: And 
tho he ſhould for many Years bring himſelf ti an 
Habit of affirming. it, yer is he 0'othet chan in 
a ſtare of Scepticiſm, for this Judgment, "Reafon, 
Conſcience, and Common Senſe will be frequently 
reſiſting his Obſtinacy, and teſtify ing the Truth. 
Now here hath been four times more faid a- 
bout this matter than is neceſſary for the,Confu- 
ration, but tis ſuppos'd this Method of Reaſonin 

is nor ſufficiently known and eftabliſh'd ; if 'twere, 
how fore arid eafe would be the decifion of ma- 


ny great Controverſies ! as appears by the Exam- 


plc of this before us, abour which ſo many fine 
Speeches have been made, and Volumes wrote, 
ſtands in rheſe few following Lines fully exa- 
min'd and decided in a Tryal by Common Senſe. 
That three Things by three diſtinct Names are 


one Thing by one diftin&t Name, without con- 


founding the Three, or dividing the One; and, 
that two Perſons, that are one of them deriv d and 
begotten from another, and the other that is de- 
riv d from thoſe two, are ſelf-exiſtenr Beings,wirh- 


our Beginning, and Eternal, are unintelligible pie- 


F 4 ces 


impoffible to be aſſentedd to by che Judgment; 
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ces of Nonſenſe and Falſbood which no Man ever 


aid of Fan beſiey e, his Judgment nar. being able 


$0 aſſent to it, but involuntarily determines. the 
Io offer theſe to a Man for the aſſent of his 


Judgmenr, is either Folly or Wickedneſs, and an 


Affront to Humane Underſtanding. ws 


Jo command the Belicf thereof, with Puniſh- 


ment on the failure, is a moſt barbarous piece of 
Injuſtice, beſides forcing Men to lye. 


. 


To ſay, GOD hath ſo commanded ar acted, is 
deteſtable Impiety and hy ati ig 95 os 
Bux ro apply this to our Purpoſe, which, is np 
other than reaching a ſuſt Method cf Reaſcning, 
rhis is a notable Example of a dangerous unfore- 
ſeen Way, by which Error is introduc'd by over- 
haſtily reſolving on the Negative becauſe the Af. 
firmative is not prov: For I make no doubt but 
many Perſons who read this will imagine the Dc- 


Ctrine of the Trinity condemn'd, whereas tis on- 


Iy a-proud wicked Perſon who, after ſo roſs and 


vile a manner, pretended to deſcribe the Deity, 


and abuſe it alſo, by making GOD father his wic- 
ked and barbarous Method of enforcing ir. But 
to make an end of this Cenſure, the ſhorteſt way 
1s, to Jock on this as only a confus'd unintelligible 
Deſcription of a Heteroganeous Monſter of their 
own. making, to which rhey are obſtinately bent 


have app'ied Attributes ſuitable to the Drudgery 


they imploy him in: But this concerns not the 


Great and Wiſe Author of the Univerſe, and there- 
fore we have no further 0 {(ay;ro them. 
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Tis true, our GOD muſt be only One, indivi- 
ſible and ſelf.exiſtent, but nevertheleſs who can 
dare to aſſent the Negative, and ſay there may 
not be a Triplicity or Trinity after ſome manner 
or another ? For if a Perſon was to form ſuch an 
Inſtrument as before, and tell Mankind, if they 
do not believe, that it is impoſſible for there to be 
any ſuch thing as a Trinity or Triplicity after any 
manner in the Deity ; this wwou'd be as unjuſt and 


barbarons as the other, and both equally con- 
demn'd by Common Senſe.  '- 


£ 


Bur to croſs the Expectations of prophanePer- 


ſons, I can't help telling them, that tho! tis impoſ- 


ſible for Men to conceive it after ſo wretched a 


manner as the afore- meant Author wou'd impoſe 
on us, yet the Notion of the Trinity, conſider᷑ d as 
a pleaſing divine Speculation, is not ſo abſurd as 
they imagine, and is older than Chriſtianity; and 
to Perſons who underſtand Muſical Proportions 
and Sounds, is not inconceivable; as in the Dia- 
te ſſaron, which © conſider'd Geometrically com- 
pounded of three only Spaces or Diſtances, and 
as the compleat Original of all Muſical Compo- 
ſitions, will afford a pleaſing Amuſement, and ex- 
cite an Idea very agreeable to the Subject in hand. 
I have not now Time nor Room to ſhew the Pro- 


ceſs, but wou d be glad to ſee Perſons who ought 


to make ſuch Divine Specularions their Buſinels, 
conſult that great Philoſopher. The Primitive 
Chriſtians, 'tis well known, were not aſham'd to 
own they receiv d and practisd many things from 
the Pythagereans. But rho? I recommend this way 


of concclving of the Deity to thoſe wha are - 
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ble of it, yet wou'd it be the greateſt Folly: and 


Injuſtice ro expect or command others, who are 
not capable of this, to conceive it ſo. 5 


It would be of advantage to us to form the 
Imagination of a Scale like this following, where- 
by we might meaſure the Degrees of Certainty 


and Uncertainty, as the Eyidences of them occur 


to our Apprehenſion: Es % 


Certain, 1180 
Probable, , at; 
Indeterminable, 


Tobe: lad 


\. Whar is conceivable is poſſible; then che moſt 
Profane will admit, that we have had ſome Teſti- 
monies of a rhreefold appearance of the Deity, 


from ſuch Hands as are worth our Conſidera- 
tion. To this add, chat it hath been taught 
.  Philoſophically, and ir will riſe above the mid- 
dle of our Scale, almoſt to Probability ; however, 
to make the greateſt Allowance that any Rario- 


nal Examiner can deſire, it muſt be left in the 
middle, Indeterminable, till further Enquiry- 
But ſurely we ſhould be juſtly condemn d, if 


| | becauſe we find we have been abus'd by thoſe 


7a Partiality. | 


G — 


who have alſo berray'd what they pretend to 


defend, that therefore we will take the contrary 


Extream, and fly in the Face of all the Practi⸗d 


8 Relegron and Laws of our Country, and aſſert the 
Negative with the ſame wicked Preſumption and 


I 
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I have chus endeavour'd to gratify you in'this | | 4 
point and have taken the ſame uncontroulabfe 

.iberry (as you are pleas' d to call it) as before; 
and I ſhould here finiſh, but can't help taking 
Notice, rhar after all this Licentidus E xamitia-- 
tion, we are, in reſpect to Religion (abſtracted 
from the evident Innovations and Uſurpations of 
wicked Men) nothing ſhort of m we were 
before we ſer our. 

For if, in ſome Caſes of Religion, en ſhould 
not be ſufficient Evidences to excite a perfect 
Idea of rhe Matter deſir'd ;' yer if a Duty was 
inferr d from rhence, which was apparently for 
the Benefit of our Souls or Bodies here or here- 
after, for the Good of Mankind in Society, and 
agreeable to the Honour and Attributes of GOD, 
we ſhould'have nothing to diſturb our Nan en 1 
to excite, too curious an Examinarion. R 1 

"Thar the Religion of our Country is ray 0 1 
ble to this, and therefore defenſible by Reaſon, 
is an evident Fact, as appears by the Succeſs of | j 
ſame worthy Perſons, who ſeparate the Irration 
dan and Uſarpations, and yet preſerve it entire. 

And happy ls it for us chat it is ſo, for Larne 
rirative Religidn (if we had any occaſion for it) 
is by impolitick Management quite ruin'd; the 
very Vulgar ſee the Cheat, and among Men of I 1} 
Senſe, Curioſity, and Education, not one in HH, 
but contemn it; and leck upom the Defenders & F 
it ds 3gwvrant Jefpicuble Fools ot pernitions Knaves 

And as for thoſe' who pretend to interrupt "He 1 :: 
Political-Conftiturion.of our State by eit Au- 

r is not co a El 


EO 


| | idle and ridiculous to atrempt it; for there is no 


| 
! 


5 N is pow generally diſcover'd to 


. 5 and properly 
| 4 if they 
3 Dbject wich, inſtead of looking on it with the 


Nn . gBires 


—— 


— that was Ber "offer'd to > Mankind, 
iras High- Treaſon, in the Effects of it, again 
the Civil Government, betraying the Liberties of 


A happy free People, deſtroy ing their Peace, and 
infllcing their Common Senſe, + 


; But lince this ſetting up of Anchoriry again 


mental to our Religion, and deſtructive to the 


State, it is Matter of ſome Admiration, What 


can be meam by defending i it! 
To 


and not allow him Reaſon, is as fruitleſs as it's 


other Faculty to underſtand a Matter by, or way 


of diſtinguiſhing one thing from another; and 


the Notions of Fuſtice and / uff ice, Eiſdom and 
[| Foly, are after rhe ſame manner imprinted in the 


nd, and full as early as the Notions of Co- 
Irs are equally unalterable, 12 may be as 


apply'd; though Men ma 
pleaſe) take a Rain'd Glaſs to fee a 


naked Eye ; or in the room of examining it 


' themſelves; turn their Backs, and deſire another 
5 0 tell chem what Colour it is. | 
But here is ſtill no Uſe for this Arbitrary Im- 


pllition on our Reaſon in' Great Britain, and 


| | therefore we ſhall confider the Pretenders to it 
E as a ſerr of wicked i who have fram'd a 


—  — , — - 


detri- 


pretend ro teach Mankind by Authoricy, 
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own Invention, to patronize all the. Villa a 
Impoſtures they think fir ro embarraſs the Warld + 
with, Bur a Confuſion is raid in Men's Mb 
by the equivocal Uſe of the Word God, it 
rhe ſame Denomination Men apply co the Tine 

r 900 CRETE, 
There is therefore an abſolute Neceſſity. A FR 


thus thinking of thoſe ſort of Perſons, in order 
to make a Separation, and excite in our Minds 
a clear and diſtin Notion of True Religion | 
from F4lſs, and of the Tray GOD Row wicked | 
Men's Deſcription of a God...  _ |! ' 
| When we have thus done, we ſhall ſoon ſee | | 
that the Object of True Religion, and all Rario- | 
nal Mens Speculations, is an Eternal, Unchange- . |. 
able, Omnipotent Being, infinitely Good, Juſt, \: 
and Wiſe, according to the general Notion of 
thoſe Attribures imprinted in Men's Minds: 
Therefore when any Perſon talks to us. of God 
and Religion, contrary to the common Notions 
of theſe Attributes, we have no more to do but 
to conclude that they mean the aforeſaid Idol. 
As for the Information you gave me of a De- 


fign of publiſhim the Recapitulation of the fore- | | 
going Treatiſe by ir ſelf, without my Leave, I | | | 
care not much, eſpecially ſince I have had Time | | || 
to correct it, and it hath paſt your Approbation, ' 1 
and ſome others, whom I juſtly value, Let them | 
call it, Ihe Creed of a Free-Thinker, or what they 14 
pleaſe, I find we agree in our Opinions, that it | 
can't be too publick to let the World ſee that the | *: 
Clamours againſt Rationaliſts and Free-Thinkers | |. 
| * -. | If 
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by Reaſon, they are guilty of the moſt daring 
Impudence that was ever offer'd to Mankind; 
it is High-Treaſon, in the Effects of it, againſt 
the Civil Government, betraying the Liberties of 
4 happy free People, deftroying their Peace, and 
inſulting their Common Senſe. 


But fince this ſetting up of Authority againſt 


Reaſon is now generally diſcover'd ro be detri- 
mental ro our Religion, and deſtructive to the 
State, it is Matter of ſome Admiration, What 
can be meant by defending it! [ 

To pretend ro teach Mankind by Authority, 
and nor aliow him Reaſon, is as fruitleſs as it's 
idle and ridiculous to attempt it; for there is no 
other Faculty to underſtand a Matter by, or way 
of diſtinguiſhing one thing from another; and 
the Notions of Fuſtice and luſuſt ice, Wiſdom and 
Folly, are after the ſame manner imprinted in the 
Mind, and full as early as the Notions of Co- 

urs are equally unalterable, and may be as 


truly and properly apply'd ; though Men may 
{if they pleale ) take a ſtain'd Glaſs to ſee an 
Object wich, inftead of looking on it wich their 


naked Eye; or in the room of examining it 
themſelves, turn their Backs, and deſire another 


to tell them what Colour it is. 


But here is ſtill no Uſe for this Arbitrary Im- 


poſition on our Reaſon in Great Britain, and 


63 — — — 


therefore we ſhall conſider the Pretenders to it 
as a ſett of wicked Perſons, who have fram'd a 


Machi avellian Syſtem of Politicks (which they 


are pleas'd ro call Religion) to gain themſelves 


| an abloſure Dominion; and their God, which 


gives 
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gives the amus'd Sanction, is an Idol of their 1 


own Invention, to patronize all the Villan l 4 


Impoſtures they think fir to embarraſs the N 
with. But a Confuſion is rais'd in Men's Mil 
by the equivocal Uſe of the Word God, it eg 
the ſame Denomination Men apply to the Tru. 
Deity. - a 


a clear and diftint Notion of True Religion 
from Falſe, and of the True GOD from wicked 
Men's Deſcription of a Gd. 88 
When we have thus done, we ſhall ſoon ſee 
that the Object of True Religion, and all Ratio- 
nal Mens Speculations, is an Eternal, Unchange- 
able, Omniporent Being, infinitely Good, Juſt, 


and Wiſe, according to the general Notion of 


thoſe Attributes imprinted in Men's Minds: 
Therefore when any Perſon talks to us. of God 
and Religion, contrary to the common Notions 
of theſe Attributes, we have no more to do but 
to conclude that they mean the aforeſaid Idol. 
As for the Information you gave me of a De- 
ſign of publiſhing the Recapitulation of the fore- 
going Treatiſe by it ſelf, without my Leave, I 
care not much, eſpecially ſince I have had Time 
to correct it, and it hath paſt your Approbation, 
and ſome others, whom I juſtly value. Let them 
call it, The Creed of a Free-Thinker, or what they 
pleaſe, I find we agree in our Opinions, that ir 
can't be roo publick to let the World ſee that the 
Clamours againſt Ratienaliſts and Free-Thinkers 
I 18 
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There is therefore an abſolute Neceſſity of 45 
thus thinking of thoſe ſort of Perſons, in order 
to make a Separation, and excite in our Minds 
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IS 0 the fame with” the Athenians A gait 
Socrates ; fra TO: and Sceptick vaniſhes, b | ors 
Reaſon, and retorts upon themlelyes, © 
And indeed the Accufation of the ektroatdl. 
nary Irreligion of the preſent Age, ſeems to be 

not very juſt; not to vs any Foundation, but 

| that Men will not be ſo eaſily bubbled out of 
heir Common Senſe into their ridiculous Notions 


of 1 Engin. We nl "32 we 2 
| te has been as many Additibds to "Hs De- 
monſtration of the Being of a G D, and his 
Providence, and the Tralnorratity of rhe Soul, and 
as many old ones" teviv'd, as in any Age; and 
Subjects of Diviaity and Morality rationally 
TKaudleck, ate "rife moſt pleaſi ug Entertainments 
for the get Ality of Men of Senle; witnels ſome 
Tragedies and Treatiſes of chat nature. The 
Aurhor of the Spectator alſo remarkd, That he 
ſold more of his Specularions on thoſe Subjoghs 
than of the more light and diyerting. 
And even from the e fee prophane as 
40 7 7 7 the Age) if the Diſcourſe is to Men 
[a 8 A ieee le 0 the 'Wo orghinels. of. his Ot 
ice, he is delervedly follow 'd, admir'd, A d. di- 
Rin uiſhably Wed, F 
or Elog quence, RNA and Divinity 1 
b s as hat Ale a eli . to Rau lan, 
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